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Introduction

At a Mishkan editorial board meeting n 1997 it was decided to commemorate
the State of Israel's SO-year jubilee in 1998 by devoting the ensuing three issues
to focus on the history of the Messianic Movement in Israel'1948-1,998.

The first two issues (published in Mishkan as issues 28/1998 and 29/1998)
carried valuable and engaging articles by Menahem Benhayim, Baruch Maoz,
Gershon Nerel and Lisa Loden - to mention some of the Messianic Israeli Jewish
authors.

The third issue in this series (scheduled as issue 30) replaces issues 30/''1999
and31./1,999 - due to the amount of the material.

The survey of Messianic congregations, presented in this double issue of
Mishkan, has been conducted as follows:

After preparing the survey in the first part of '1998 three rounds of
interviews were conducted in Israel in October and December L998 and in

January 1999. We worked independently on these interviews in Israel and in
Denmark until Muy 1.999. In ]erusalem during three weeks in May we made
telephone interviews with the few congregations which we had not been able to
talk to earlier and also with a few congregations whose existence we had not
been aware of. We also prepared the manuscripts so that we could send them to
the interviewees for approval - as we had promised, This method was used only
with regard to the leaders of the Messianic congregations (Districts 1-7) and not
r.vith regard to the other groups (B-11) dealt with in the survey. In June/July
1999 we had four weeks to finalize the survey - with the assistance of David
Smith, our l inguistic editor, and others.

At the end of Muy 1999 our profiles were sent to the interviewees for
approval. Most proposed corrections have been followed and included in the
presented survey. Still, we have the full responsibility for the information in it.
We also take full responsibility for the proposed corrections which we have not
followed. The same applies to such errors and imprecision which may occur.

There are a few congregations which right from the beginning did not grant
us an interview. We have written about those on the basis of information we
have been able to gather from other sources. Of course the leaders of these
congregations have not been given their profiles for approval. When we



2. Collecting and presenting the material

This survey covers most of the Messianic congregations and independent house
groups in Israel during 1998-1999. Its purpose is to give a realistic picture of as
many of the congregations and groups in the country as possible. In most cases
the inJormation is provided by firsthand sources. If it was previously difficult to
talk about the Messianic Movement it has certainly become no easier at the end
of the 1990s.

The survey is built according to a questionnaire which was presented, face to
face in most cases, otherwise by telephone, to responsible members of each
congregation or house group. Where the leader was unavailable, for whatever
reason, the information was obtained from another member. In some instances
written sources have been obtained.

The structure of the survey
The shucture of the survey follows the questions asked in the questionnaire. It
thus contains factual information, including the names of each group and their
leaders; some few have requested to remain anonymous. A brief history of each
congregatton/group is then provided, documenting its "ups and downs" as
well as splits which have occurred. The "Messianic" character of each group is
addressed through an examination of how its members celebrate Jewish and
Christian holidays. Similarly, whenever a statement of faith has been available it
is referred to directly. The congregation/group's attitude towards baptism and
the way in which they perform it is then noted.

A section on leadership attempts to give an impression of each
congregation/group's strucfure, its leaders' training and education, as well as
the role of women in leadership. The number of )ewish believers in |esus who
are members in each group or belong to the core group is estimated as
accurately as possible, together with the number of non-Jewish spouses and
children in Jewish households. Reference is also made to the number of non-

Jewish believers who have made a Messianic group their spiritual home.
An attempt has likewise been made to reflect changes over the recent years.

The weekly service is described, including the number of attendants, other
regular activities, and indicators of the group's ]ewish character. A brief section
is included on cooperation between congregations and their leaders, and finally
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the financial situation of each group has been reviewed. It has not been possible

to give as clear a picture of these circumstances as we had wished.

Many other issues could have been researched. The survey does not pretend

to cover all the relevant areas necessary in order to give an adequate picture of

the present sifuation among the Messianic congregations. What we do claim,

however, is that the survey covers a sufficient percentage of the overall number

of congregations and house groups to obtain clear theological and

demographical f igures. The omission of certain groups - and we have heard of a

couple whose existence could not be confirmed - will not significantly alter the

picture. Until proven otherwise we believe that we have covered not only the

most important but also the vast majority of the congregations and house

groups which exist in Israel today.
In the introductory chapters we do not intend to comment statistically on all

the issues dealt with. The material is made available for people to draw their

own conclusions; we have merely addressed some specific issues, for their

significance and/or for their interest, and provided some commentary which

can hopefully form the basis for constructive reflection both within the

Messianic Movement itself and by outsiders. Although international

congregations, the Hebrew Catholics and other grouPs are included, as well as

such groups as the Jehovah's Witnesses and the Mormons, the Messianic

Movement has at all times constifuted the survey's primary focus.

The inclusion of the Jehovah's Witnesses and the Mormons is solely due to

the fact that they are part of the religious picture in Israel. While we do not

itrtend to suggest that they are in any way related to the Messianic Movement at

least Jehovah's Witnesses have more frequently than not received the same

treatment as the Messianic congregations in israel both in the press and "on the

ground."

Since the 1950s
In 7970 the Dane Per Osterbye published his book The Church in Israel: A

Report on the Work and Position of the Christian Churches in Israel, with

Special Reference to the Protestant Churches and Communities. The book gives

a picture of the situation during the 1960s (up until 1968). Of the 43 short

profiles at the end of the book on churches, congregations, and organizations

only one deals with a local indigenous congregation, namely the Messianic

Assembly of Israel (see 1-10). Although a few leaders of Jewish origin are

referred to, these are almost without exception, mentioned in connection with

congregations and works led by foreign churches or organizations.

Compared to Osterbye's account, it is clear that many developments have

occurred over the last 30 years with respect to local, indigenous, independent

congregations. The present survey covers 8L congregations and house grouPs,

including a few which are shll in close relation with a foreign organization

(clealt with also by Ast.r-rbye). Some of the churches and organizations which
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were part of the picture in the 1960s are still working in Israel, although their
workers have a much less prominent leadership position in the congregations.

It is evident that today there are local, independent Messianic congregations
whose leaders for the most part are either fewish or have a jewish spouse and
therefore live in a Jewish household. It cannot be concluded from this, however,
that the movement has become more homogenous, either with regard to
theology or to style of worship. The possibility of foundi.g u "national Israeli
church" has not become more realistic than when it was mooted at the
beginning of the 1950s. Around 1990 attempts were made to establish a broad
theological basis for a Messianic Midrasha (Bible School). These also did not
mature. Thus while this survey clearly shows an enormous increase in new
congregations up through the 1990s it also shows that these have created an
even greater diversity.

Messianic Jews have at times argued that foreign churches and organizalions
have been the reason for their lack of unity and prevented the formation of a
Messianic "church." Thus, for example, the claim has been made that the
foreign missionaries have merely promoted their own denomination, an
accusation which is difficult to maintain at the end of the 1990s as the reason for
the diversity within the movement. It has also been said that expatriate workers
have not sufficiently identified with Jewish culture nor learned the language
and that this has turned Jewish believers in Jesus away from their Jewish
background.

Such an accusation does not carry the same weight rn 1999, however, since
expahiate workers now make up only a small minority of the leadership in the
congregations. While identifying with Jewish culture and learning the language
is still a problem its cause cannot be athibuted to expatriate workers alone. This
issue is today an internal problem in the Messianic Movement and is in no small
degree due to immigration from the former USSR. The survey makes it clear
that the growth of the movement has come from immigration more than from
anything else, and this poses a challenge for the movement. Or in other words,
the lack of uniformity within the Messianic congregations can be compared to
the lack of consistency in the bansliteration of Hebrew geographical and
personal names, to which this survey also attests. 1

I Transliterations: Anyone haveling in Israel and using a map soon realizes that its
English spelling does not necessarily correspond to the spelling found on the road signs
and that even two signs one after another are likely to give two (sometimes quite
different) transliterations for the same name. We are aware that similar inconsistencies
can be found in this survey We have, however, deliberately chosen not to use a scholarly
transliteration system, preferring instead to sacrifice correctness and consistency for
familiarity with "standard" usages (at least in Israel) and thus avoiding odd spellings of
names normally recognized under a different spelling.

Hebreu personal nlmes: Here, we have endeavored to reflect the spelling used by
the name's owner. This means that the same Hebrew name in English can be spelled in

1 3
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Between confidence and critique
This survey could not have been conducted without the openness and
confidence extended to us by those from whom we sought information.
Although we hope that we have honored and respected their confidence in the
way we have presented the profiles, a certain scholarly " price" has been paid
for doing so. Despite our best intentions, our commitment to people's
sensitivities has thus led us at times to take a less "critical" approach than
academia would normally require. While this may be viewed as a shortcoming,
we are convinced that those who have shared the information with us should be
able to recognize themselves in our description of their particular situation.

At times, the explanations and accounts given us concerning disagreements
and splits has left us with the suspicion that we have not always been provided
with all the relevant factual information. Such "concealmenf' may derive either
from the desire to preserve one's own image or from consideration for the other
party. While the latter is, humanly speaking, avery positive trait and indicates a
desire not to hurt others involved, the resulting historical portrait must suffer
from a certain inaccuracy regarding "what really happened." That the
Messianic Movement in Israel has experienced splits cannot be concealed.

Only five of the congregational leaders whom we had interviewed did not
(for various reasons) wish the profile of their congregation to be published after
they had had the opportunity to see what we had written. It is with regret that
we have had to accept their decision even if we have not deleted them
completely from the survey. In four of these five profiles we have consequently
omitted all information on the identity of the congregational leaders. In three of

two different ways; for example Zvi and Tsvi. At times people themselves have changed
the preferred spelling in English of their own name, such as Menachem/Menahem or
Chaya/Haya.

Geographical names: These names generally follow the spelling adopted in The

lerusalem Posf. However, it is not difficult to find inconsistencies in this particular
newspaper, should one wish to look. The same is true for this survey.

Congregational/group nanrcs: Wherever possible we have given the Hebrew
name, followed by the transliterated form and the official name in English under which
the congregation is known. At times the meanins of the Hebrew name is given in English
in parenthesis and quotation marks, together with a biblical reference where
appropriate, indicating the source of the name.

The name we have given for a congregation may differ from its transliterated
form. Likewise, no intention exists to infer that a congregation/group is "less Jewish" if
the English is preferred over the Hebrew name; the reasons are purely practical. Thus
very few people would recognize the "Flame of the Lord Congregation"; whether or not
one knows the meaning of "ShalheveVahi' this is the name by which this congregation
is customarily known. Similarly, Keren Yeshu'ah is not generally referred to as "The
Horn of Salvation" but by its Hebrew name.
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these four cases we have also omitted the name of the congregation and
obscured the geographical location.

The fifth profile has, to our regref been deleted following a specific request
by its leader, to whom it was shown. Despite the fact that written sources which
hclude the name of the congregation, its location, and a description of the
weekly service and other activities are available in a Norwegian magazine
written by a member of the congregation we are honoring the leader's request
and have removed the profile. Similarly, although the number of the members
of the congregation, which consists of "Jewish believers in Yeshua haMashiach
who believe in keeping the law of God" is known approximately to us, we have
respected the leader's conviction that "God has commanded that we not take a
census of Israel." The congregation is therefore not included in the survey and
with regret there is no further reference to the group or to its theology.

Mapping out the Messianic congregations
The primary sources for the survey are the persons interviewed, but at times
information from written sources has been added and incorporated into the
profi les.

Written sources
We have not found it necessary to indicate when disagreement occurs between
the information provided by the person interviewed and a written source.
When extensive use of a written source has been made to describe either a
person, a period or a group the source has been mentioned in the particular
profi le.

'fhe 
following sources which are written in Israel are hard to come by and

deserve special mention:
Israel Updnte, written by Baruch Maoz through the 1980s up until 1992 when

it was discontinued due to what Maoz described as a lack of openness on the
part of the leaders to share information (see p. 43). It contains brief, but valuable
information about events and developments within the congregations written
shortly after they occurred.

UCCI Nsws, edited by different people, was a magazine started in 1970 and
was published on a regular basis up until the early 1990s. It featured theological
articles and information on the work of UCCI plus information from the
member organizations under the heading "From the Vineyard."

UCCI Nezus Clippings began :ol.1977 and continued until 1989 (during the last
years under the name Selections). Altogether L78 issues were published. It was
followed by UCCI News Clips (New Serie) with L9 issues up until 1992. The
clippirrgs were edited by Menachem Benhayim (see 1-10) and contains an
extensive summaries of articles from the Israeli press, especially from the period
1977-1989. When the survey refers to sources from the Israeli press the UCCI

1 5
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News Clippings is the main source, a very valuable source and not used as
much as it could have been in the survey.

The Caspai Center Media Reaisw began in 1995, and is less extensive than the
UCCI News Clippings. Until 1999 it was edited by Cindy Osborn, since spring
1999 by Lisa Loden. In reference made to the Israeli press is also included
material form this source.

Material from the Israeli press has not been evaluated either with regard to
possible bias or inaccurate inJormation.

Since 7997 and onwards Messianic Action Committee (MAC) has sent out
continuously a Freedom Report with information concerning activities of Knesset-
members to limit the right of freedom of expression (see p.25-26).

Hayahad, the magazine of the Baptists is described in 8-0L. Concerning other
newsletter from Israel which have been used in the survey, see the
Bibliography.

Districts
We have followed the division of Israel into 6 districts used by the Central
Bureau of Statistics (Yahav 1995) and placed each congregation according to its
appropriate district. Congregations in Judea and Samaria are placed in what we
have designated Area 7. This makes it possible to compare statistical
informabion regardi.g the number of Jewish believers with the population
number in the district, an analysis not done here. A congregation with the
number 3-05 thus indicates that it belongs to district 3 (Haifa) where it appears
as number 5.

International Protestant congregations where Jewish believers might
worship are included in Croup B and the number of Jewish believers is recorded
in the statistical tables (Chapter 6). However, these figures are not included in
the statistics on members in the Messianic congregations. A brief history of
these congregations has been included when relevant for the history of the work
of foreign churches and organizations in Israel and the development towards
local, indigenous congregations.

81 congregations and house groups
Included are 81 congregations and independent house groups.

Over the period in which the survey has been conducted certain changes
have occurred in the congregations. Where these developments are known to us
we have noted them at the end under a section called "Latest developments."
One congregation has ceased to exist (3-06) and one (6-07) has merged with the
new congregation in Ashkelon established by Grace and Truth (4-02) and still
under its leadership. According to our criteria the new Ashkelon congregation
should have had a separate number. The leader of the Yeruel congregation in
Arad (6-09), Milton Maimon, passed away in May 1.999 and the future of the
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group is unknown to us. In spite of these changes we have therefore maintained
the number 81..

The 81 groups can be divided into 69 congregations and 12 house groups. In
some surveys, the term "house groups" is also used for "home groups" and
since the present survey also talks about "home groups" an explanation is in
order.

The designation honrc group refers to a cell-group under a congregation and
members of home groups are therefore counted as members of their
congregalion or fellowship. It is not always clear whether this distinction has
been made when numbers of congregations and house groups have previously
been made; some members could therefore have been counted twice.

A/nttse group refers, in our terms, to an independenf group or a fellowship
which does not define itself as a congregation/church. Often it perceives itself
in the process of becomi.g u congregation.

A group which describes itself as a felluaship may either be a house group or a
lrcme group or a congregatiott.

A congregation may refer to itself as a church or an assembly, etc.
The place in which the services/meetings are held does not determine the

group's self-designation. Many congregations come together in a "house" or an
apartment. Similarly, a home group may meet on the premises of a church. Nor is
it necessarily the number of persons which makes the difference. In the survey
there are examples of home groups and house groups which are numerically larger
than the smallest congregation. Some of the new 1990s "groups" do not seem to
be motivated by thorough theological reflection when they go from being a
house group to becoming a congregation. Often house groups develop into
congregations when they grow and are able to find a leader. Some house groups
perform baptism and communion, acts which in a haditional Christian setting
belong only in a congregation.

Although home grurys are often situated in the geographical vicinity of their
congregation they are not always so proximate. A congregation in the Haifa
area may thus have home groups in the Tel Aviv area. The survey shows that
within the Messianic congregations there are more than 130 home groups (see p.
57).

While the pre-1990s congregations have clear - although often different -

understandings of what constitutes a congregation, this is not true for some of
the new congregation of the L990s. Should the Messianic Movement be in need
of issues for discussion the question of what constitutes a congregation is an
obvious choice.

Terminology and definitions
In order to be able to differentiate between jewish and Christian holidays we
have used Hebrew names for Jewish feasts, like Pesach, Shavuot, Rosh
Hashanah, Yom Kippur, Chanuka and others. The Christian feasts are referred

1 7
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to in the traditional manner: Christmas, Easter, and Pentecost. The term "Old

Testament" has been substifuted by the Hebrew acronym Tanakh, in order to be
sensitive and avoid suggesting that the Law, Prophets, and Writings have been
made obsolete.

For the same reason both "Jesus" and "Yeshua" can be found, although we
ourselves use the English form "Jesus."

A much more important issue is the use of the term "Messianic" and
"Jewish" in this survey. A "Messianic" congregation is defined as a
congregatron which goal is to meet the spiritual needs of Jewish believers in

Jesus but not at the expense of excluding non-Jewish people from their
fellowship.

The word "Messianic" is - when referring to a person - used exclusively of
believers in Jesus of Jewish origin. Non-Jewish believers who are members of a
Messianic Jewish congregation are not called Messianic believers (see also p.
61). One of the survey's goals has been to clarify how "Messianic" the Messianic
congregations are with regard to, for example, Jewish expressions and the
incorporation of Jewish ways of thinking and theology. But regardless of how
libtle there might be of such elements in the theology and style of worship of
many congregations/groups, almost all the congregations define themselves as
"Messianic" (see, however, 4-02).

The designation "Je*" and "Jewish," when used in connection with

believers of Jewish origin, also demands clarification. These terms are not used

strictly but rather reflect people's own self-understanding. Thus we have

considered a person who has immigrated to Israel under the Law of Refurn and
regards him/herself as Jewish to be Jewish - even though this person is not

Jewish according to halakhah (Jewish law) (Sadan 1996).
More could be said on terminology within the Messianic Movement,

including new Hebrew expressions for traditional Christian words and terms, a

topic which we shall not deal with here. However, it cannot be denied that
"terminology-clashes" between our way of communicating and that of those

interviewed have arisen also. This is true for the way that many Messianic

believers relate to Christian denominations and groups. In general it can be said

that most would avoid defining themselves by using denominational labels.

The vast majority will not even use the word "Christian," certainly as a seH-
designation. This circumstance not only reflects the history of the Christian
church but also demonstrates the fact that a Jew who believes in Jesus remains

Jewish. The desire to maintain Jewish identity is consequently perceived to be in
direct conflict with the use of Christian terminology and labeling. Whereas the
word "congregation" is perceived as being neutral this is not always true for the
word "church." The word "non-denominational" is neutral. The same is not
true for the word "evangelical," although the theology, statement of faith, and

style of worship of many congregations/groups are what is normally described
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as "evangelical." V"ry few have a confessional basis and openly admit a
relationship to denominational ties within the traditional Protestant churches.

The label "charismahc" is also problematic for some because of its
association with a western, Christian movement, although the style of worship
in many congregations is obviously what is called charismatic in other circles.
The Toronto Movement has caused division also in Israel and very few will
subscribe to it without reservation, even though more groups are positive
towards the charismatic movement in general. Other "charismatics" will define
themselves as charismatics but "not like the Toronto Movement," which they
define as "wild charismatic." On the other hand, non-charismatics will make sure
that people understand that they believe in the continued work of the Holy
Spirit. Add to this the fact that there are, for example, two congregations which
are similar in that both make use of a Torah scroll in their services, but one
describes itseU as "charismatic," the other as "non-charismatic," artd it becomes
evident just how difficult it is to accurately express all differences
terminologically. Things become even more complicated with the Russian
Baptist- and Pentecostal-influenced congregations. These are sometimes
described as "quiet" rather than "noisy" with regard to their style of worship,
unless they have been exposed to the western charismatic movemen| then other
Russian Baptist and Pentecostals can describe them as "noisy" (see p. 51).

Israeli Messianic jews have difficulties defining themselves not only in
relation to Christian denominations but also to the so-called Messianic
congregational movement in the USA. Terms used by some within the
Messianic congregational movement in North America (see Wasserman 1997),
such as Rabbi (for pastor or elder), are used by very few people in Israel, given
the much greater religious nature of Israeli society, in which a Rabbi is indeed a
qualified, yeshiva-trained person. Milton Maimon was an exception in this
regard (see 6-09). Two other leaders who were part of the Messianic Movement
in the USA before immigrating to Israel admit that such a title does not
communicate in Israel (see 1-12; 3-11). Nobody within the Messianic Movement
in Israel uses the word "synagogue" to describe their congregation, although a
few groups define their style of worship as "synagogue-style" (e.g. 1-13).

Some people profiled have defined themselves as "Messianic, but nof in the
American sense." This frequently refers to the use of prayer shawls, kippas, a
Torah scroll, and a more extensive use of rabbinic traditions. Other
congregations define the term "Messianic" as meaning "culfurally relevant" in

Jewish/ Israeli society.
Only 3 leaders who prior to moving to Israel had identified with the

Messianic Movement in the USA have continued their practice and maintained
their vision after immigrating (1,-1,2, 3-11 and 6-09). Two other congregations
can be compared with regard to the continued relevance of "keeping the Law"
for Jewish believers in Jesus: Roeh Yisrael (1-13) and the Ramat Gan
Congregation (5-L1) (it spite of the fact that the two are very different with

1 9
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regard to their style of worship). A shared theology on the importance of the
Torah therefore does not necessarily indicate a similar expression of worship.

This leaves us with problems, theological as well as terminological, in
describing the range of Messianic congregations and in danger of doing them
injustice. Describing Roeh Yisrael (1-13), led by joseph Shulam, as being "Torah

positive" will offend Shulam, who insists that the Torah is important today in
the same way as it was central to the Early Church and we have to arrive at the
Torah through the teaching of jesus. To describe the group as "a messianic
congregation of a New Testament type" would raise objections from others who
claim that they too can be described as such, even though they are very
different in theology and expression. Were we to say that local, independent
congregations in Israel are adverse to any confessional basis, then Grace and
Truth Christian Assembly (4-02) led by Baruch Maoz would protest. This
congregation does not belong to any denomination but defines itself as
Reformed Baptist. Congregations with a confessional Lutheran background and
with close ties to an expatriate home board would claim that from this one
cannot conclude that they do not desire to become local and independent!

These remarks explain why we find it difficult to apply clearly defined labels
and why we often have been forced to be imprecise in our description.

To give an overview of the congregations we will sometimes divide them
according to the decade in which they were founded, such as "the 1980s
congregations, the 1990s or the pre-1.990s congregations." A list of when the
present congregation was established can be found in Table 2 in Chapter 6.

The following chapter will explain the content of the questionnaire and give
summarv of our observations.



3. Summ ary of observations on Messianic
congregations

fhis chapter describes the questionnaire according to the different sections and
summarizes some of the data of the profiles. When relevant or possible we will
indicate general directions and point out the exceptions in an attempt to convey
the picture of Messianic congregations illustrated by the information the leaders
have shared.

Factual information

The first section in the questionnaire deals with factual issues such as location,
name/ category (congregation or house group) and meeting place.

Location
The list of congregations and house groups surveyed divides the groups into
districts and the location of each group is then given accordingly (see p.7-70).

Names
Fourteen groups have no official name. That a house group does not have an
officiai name is not surprising but one would expect a congregation to have one.
The 4 congregations that are listed as anonymous all have a biblical or
biblically-inspired name.

It is not surprising that many have biblical names, often taken from the
Tanakh. It indicates a desire to express that Messianic faith has biblical and

Jewish roots.
Denominational names are rare, also for pre-1.970 congregations. Only

insiders will know that a name like "Achim" (5-09) shows that this is a
"Brethren" assembly. Of the three congregations with Lutheran background
only the one in Jaffa has maintained the word "Luteranit" in its Hebrew as well
as its English name (5-08). The congregation in Haifa is now called "Beit Eliahu
- Messianic Congregation" (3-01) and only very few people know that
Shalhevelyah (1-15) itt its official English name has the word "Christian." It is
worth noticing that the only other congregation which in its official English
name has the word "Christian" is Grace and Truth Christian Assembly $-02).
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The first of the congregations surveyed to use the adjectle Meshichi in its
name was "The Messianic Assembly of Israel" (1-10). When the congregation is
referred to in English it is always mentioned as "Messianic," and not
"Christian" Assembly. The name indicates as such an agenda and sends a
message.

Congregations from the 1970s and L980s use biblical and not denominational
names or they use the name of their geographical location with or without the
word "Messianic." It reveals the desire to detach and become independent of
any ties to foreign denominations. The same tendency can be seen in
congregations founded in the 1990s but there are notable exceptions. They can
all be found in congregations established by people from the former USSR.

It is hard to imagine a congregation established in the 1980s using the name
"Full Gospel Messianic Center" (3-05) even though it contains the word
"Messianic." Names of foreign organizations are also used again in the 7990s,
although in a less transparent way than before, partly because of the bibiical
inspiration, but the name "Word of Life Congregation" (3-13) reveals an
inspiration from or perhaps even connection to the Swedish organization with
the same name. "Rivers of Living Water" (2-15) is influenced by Rivers of
Living Water International and the intention of the leaders is to form a Israeli
branch.

The names confirm what the survey shows in other ways - that the formation
of the congregations of the 1990s has brought about a situation that the
congregations of the 1,970-1980s thought was behind them.

Legal status
Since the establishment of the State of Israel in 1948 until 1980 the old Ottoman
Law of Societies from 1909 was in use, under which most churches and
urstitutions in Israel were registered. In july 1980 the Amutot Law was passed,
knorvn in English as the Friendly Societies Law. The amutah structure provides a
legal framework for non-profit and charitable societies or associations - used by
both Jewish and non-Jewish associations.

The name of the amutah is often different form the name of the congregation
and the purpose of the amutah is usually wider than that of the congregation.

Sonre organizatrons are registered as a fund or a foreign organization. This is
true for the Norwegian Church Mission to Israel (NCMI) and the Israel Trust of
the Anglican Church (ITAC). The Anglican Church is the only Protestant church
officially recognized by the Israeli authorities as a "religious community" (Colbi
^t969:1.67-169).

In 1958 the Messianic Assembly, Jerusalem (1-10) received as the first
Messianic congregation stafus as an Ottoman Society.

Some congregations have indicated that they have found it difficult to
become registered as an amutah and that the process can take several years.
When in the profiles it says "not yet an amutah" it means that the congregation
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is in the actual process or plans to apply for amutah stafus. It is rare that a
congregation does not want amutah status for theological reasons, however, one
such case has been noted.

Of the 12 house groups only two are under the amutah of another
organizations. Of the 69 congregations about half are registered as an amutah.

Meeting place
It is not surprising that 11. of the 12 house groups meet in private homes; 1
Ethiopian group $-07) meets in facilities belonging to a church/mission.

It is not surprising either that most of the pre-1.990s congregations generally
have better meeting facilities than those established only in the 1990s, although
some of the older congregations still meet in private homes (2-04, 2-12,6-05),
and a few have a somewhat permanent meeting room in the private home. The
remainin g pre-1990 congregation meet in

- buildings owned by the congregation: L-L0,1.-13,3-02,4-03,5-09.
- buildings rented by the congregation (not church facilities): 2-06;2,14; 4-01;
- in church facilities (whether rented or not) 1-03; 1,-'1,5;3-01, 4-02,5-03, 5-06,

6-03, 5-07,5-08.
The church facilities belong to CWI, FELM, ITAC C&MA and NCMI. In most

cases this does not affect the congregations' stafus as independent of the foreign
society/church. The rent is normally considerably lower than the marked price
and in some cases the congregation does not pay rent but is responsible for the
up-keep.

Of the congregations founded in the 1990s the majority meet in rented
facilities. Often it is a private home or facilities where a congregation member -

in most cases the leader - lives in one part and the other part is used by the
congregation. Some L5 groups meet in church facilities.

A few of those in church facilities meet in buildings primarily used by
A rab ic-speaking congre gations like 2-02 and 3-1 0.

Three congregations have new facilities (3-11 , 4-03,5-01). To the best of our
knowledge congregations which own their facilities have either received them
as a gift or bought them with means donated from abroad rather than collected
local ly.

None of the Russian groups own their facilities.

History and key persons

Obviously the descriptions of the history of the congregations given in the
profiles are very different, both with regard to character and to length. There is
more to tell about an older congregation. When possible and relevant we have
tried to refer to prominent persons who have influenced the specific
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congregation. Often these are people who lived in the area even before the time
of the State of Israel (see 1-10, 3-02, 5-09, 5-11,; see also 1-13). We intended to
indicate the background of these people; written sources have been used in
order to achieve this goal.

A phenomenon which repeats itself in the history of the Messianic
congregations is the many splits that have occurred. It is not the purpose here to
say who is right or wrong. Some splits are due to disagreements between a
foreign mission and local believers; others are caused either by theological
contention or issues of leadership conflicts. As already mentioned the real
reason for the split is not always expressed clearly io the profiles and the fwo
parties will sometimes describe the same situation differently (see p. 14).

With regard to leaders we have tried to indicate either under History or
Leadership whether they are Jewish or non-jewish, when they came to faith,
occupation and education, theological training and/or leadership experience.

The profiles do not reveal whether key persons are ]ewish or non-|ewish nor
is marriage status reflected (married/non-married/inter-marriage). In our first
draft we tried to include this information but later decided to omit it. However,
sufficient information has been collected to give approximate figures on this.

By focusing on key persons at the time of foundation and at present a
number of persons who were key people in the congregation in the intervening
time are not mentioned and unforfunately reference to their contribution is
Iacking.

Several of the 81 groups operate with a plural leadership although in most
cases one person is the senior leader/elder. For the sake of statistics it is the
information on that person which is included here. We are here looking for a
tendency and do not pretend to have accurate information on all details.

The 81 groups have 78 dtfferent leaders (see 1.-L8 and 4-07). Of the 78 leaders
some 55 are Jewish , which is about 70% of all the leaders . Two are Arabs (3-01
and 3-04).

(1) Place of birth: (Israeli born or outside Israel): Some 10 of the 55 ]ewish
leaders are born in Israel; some 6 came to Israel with their parents (under 10
years old) and some 6 came as teenagers.

(2) Age: The average age is under 50 and only some 5 leaders have turned
60.

(3) Wrcre tlrc person came to faith (in Israel or abroad) and second generation
belieuer: Of the some 55 Jewish leaders about 35 came to faith outside Israel;
about 15 came to faith in Israel and less than 5 are second generation Jewish
Believers.

(4) Marriage (status/intermarriage): Some 5 of all the leaders are not married.
Tlre intermarriage rate among the Jewish leaders is about 50%. However, more
than 75% of all the leaders in the Messianic congregations live in a Jewish
household (where at least one of the spouses is jewish).
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(5) Education: On an average leaders of the Messianic congregations have
completed higher education (BA or the equivalent). The area in which they have
trained vary greatly.

(6) Theological training: Only few of the ]ewish leaders have a formal
theological training of more than 3 years; some have a year or more of Bible
School, but many have a long period of "on the job training".

For further comparisons see table in Chapter 6 on demographics.

Harassment
For many congregations or their members, harassment and opposition seem to
be part and parcel of what it means to be a Jewish believer in |esus in Israel. The
hostility which they face includes posters publicly exposing individuals or
groups, unreliable or tendentious newspaper articles on congregations and
members, threats of and acfual loss of jobs, damage to property, death threats,
interruption of meetings or attempts to prevent them from taking place, graffiti,
arson, and so forth. However, the survey also shows that some congregations
have experienced little or no harassment.

The fact that a congregation is the target of harassment demonstrates that it
is known and its activities disliked by at least some people in the community.
When harassment is absent, however, the opposite conclusion cannot be drawn;
rather, this simply suggests that anti-missionary organizations are perhaps less
active in that particular location.

The best known of these organizattons is Yad L'Achim (literally: " A Hand to
the Brethren"). According to Baruch Maoz, Yad L'Achim is: "An organization
which enjoys substantial financial support from the Government and many
municipality authorities and has an Anti-Missionary Department which utilises
information culled from government files." (Maoz 1986:10).

The most severe cases of harassment are mentioned in the profiles on the
f o ll owing c ongre gations : 1. -1.0, 1,-13, 2-1,4, 4-01., 4-02, 6-03, and 8-01 .

The majorily of the congregations have been the object of negative exposure
in the press. Generally speaking, articles in the religious press are very
tendenbious. The Orthodox press makes no distinction between Messianic |ews
and Jehovah's Witnesses and the Mormons but deals with all of them under the
label of "cults." On the other hand, the secular press also presents objective
articles on the movement and individual believers.

The survey may draw criticism for failing to ask any questions regarding
"good relations to the surroundi.gr." A Gallup from 1988 on Israeli public
opinion on Jewish believers and their right to receive an immigranfs visa under
the Law of Return shows that a majority would be in favor of granting Jews
who believe in Jesus an immigrant visa (Stern 1989).

The so-called Anti-missionary Law of December 1977 has in fact never been
implemented, despite the fact that the press tends to maintain the myth that
Christian organizations and the Messianic Movement "buy souls" by offering
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material gifts in exchange for conversion. In 1997 and 1gg8 two further
proposals were presented to the Knesset. The first was initiated by Knesset
members Moshe Gafni from United Torah Judaism and Nissim Zvili from
Labour, the second by Shas member R. Pinchasi. Both proposals were submitted
by individual members rather than a by a party. After the new elections to the
Knesset in May 1999 the proposals need to be re-submitted.

Thus while some Christian circles outside of Israel perpetuate the myth that
missionizing is prohibited in Israel, this is simply not true. It will only become
so if and when a new law is passed. But this does not prevent anti-missionary
organizations from being active and at times taking the law into their own
hands.

In 1984 Victor Smadja (1-10) was quoted in an article in the national Ha'Aretz
newsPaPer (16.03.84) as saying that the problems facing the congregations are
seasonal: "There are times when they [the anti-missionaries] find it necessary to
step up their activity, especially before elections in order to demonstrate their
effectiveness." Events prior to the election on May 17,1ggg seems to underscore
Smadja's words.

Considering the risks of harassment, some people might consider it
surprising that so many of the congregations agreed to appear in this survey,
the majority of them not only being willing to provide the name of the
congregation but also those of its leaders. However, leaders of the pre-90
congregations are well aware that Yad L'Achim is already familiar with them,
while some of the leaders of the newly-established Russian congregations are
simply not intimidated. Perhaps those most sensitive to the opposition are the
Amharic-speaking congregations.

The survey does not give any information regarding the effect harassment
has had on individual members and their families, nor does it indicate how
many have left the movement because of intimidation.

It should be mentioned that the Jehovah's Wihresses experience the same
kind of harassment as do Messianic groups (see 11-01).

Theological character

Under the headin g Theological character the aim has been to find out how Jewish
the Messianic |ewish congregations are and how or when ]ewishness is
expressed. Furthermore the aim has been to determine to what extent their
theology differs from that of denominational churches.

Theology
As said previously (p. 79-21) many leaders within the movement have difficulty
describing the theological character of their congregation, mainly because they
want to avoid terms which place them together with specific denominations
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within the Christian church. In this section, however/ we will have to use terms
and categories in order to communicate clearly and draw some comparisons.

Our interpretation of the collected material is that the theology of
Messianic Jewish congregations does not differ significantly from other groups
within the Christian church. When it comes to expressions of worship some do
not differ at all. A few differ very much because they have deliberately chosen
the worship style of the synagogue. Others differ less because their aim is not
necessarily to use a Jewish style of worship, but rather to make the worship
culturally relevant to an Israeli/Jewish context. In these congregations Jewish
elements are used to express the Jewish roots of faith in the Messiah and to
stress that this faith is in essence Jewish.

But the incorporation of Jewish elements and the way in which this is done
does not change the basic theology of the Messianic congregations which can
best be compared to an evangelical theology. That a few congregations see a
continued keeping of the Law as relevant and perhaps obligatory for jewish

believers in Jesus does not alter the over all picture.

jewish and Christian holidays
Almost all congregations celebrate the |ewish holidays in one form or another
and understand the holidays to have their fulfillment in Jesus. In general, the
pre-1990s congregations have a clear theological understanding of what this
means which is expressed in the way the holidays are celebrated. The same is
true for some of the newer congregations. Some of the Russian-speaking
congregations have not yet dealt with this issue and here the ]ewish holidays
are primarily seen as yet another opportunity to come together.

Church holidays are not celebrated by the pre-1,990s congregations except
for the 3 that are Lutheran and, interestingly enough, the Ramat Gan
Congregation (5-1,1.). That individual members celebrate Christmas is not seen
as an issue. The same trend can be seen in the 1990s congregations but with the
exception of some of the Russian-speaking groups which find it natur.al to
celebrate the church holidays. They have been used to and see no reason to
discontinue their practice.

All congregations which celebrate the fewish holidays do so "in the name
of Jesus." The fact that the holidays are celebrated should be stressed. It clearly
indicates that the congregations see themselves as lattish congregations. We still
uphold that this does not change their theology.

That the older congregations have become more Jewish over the years is
clear. The celebration of the holidays is just one indication and the incorporation
of other Jewish elements, mainly from the liturgy of the synagogue, is another
example of how the movement has gotten a more Jewish flavor (more on this
under Description of the weekly sentice, S9-41).
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jewishness and faith: The development within the Messianic congregations
P r e-79 7 0s congre gations
Apart from Ramat Gan Congregation (5-11), which basically has remained
unchanged since its foundation all other pre-1990s congregations have changed
with regard to Jewish expressions and have become more lewish; this is true
also for congregations of a Brethren hadition (1-10, 3-12, 5-09) and the 3
Lutheran congregations (1-15,3-01, 5-08). ]ewish identity has been strengthened
but this has happened without a change in theology, Christology or soteriology
away from the Christian church. That some leaders still are critical towards the
Christian church and to the work of expatriates in Israel has in this respect very
little to do with their fundamental theology.

A stronger Jewish flavor has not - either in theology or in practice - brought
any of the pre-L970s congregations closer to the synagogue.

7970s congregations
Congregations founded in the 1970s were influenced by the desire to be local,
independent, Hebrew-speakiog congregations. All are still independent and
Hebrew-speaking but otherwise very different. Grace and Truth Christian
Assembly (4-02) is a local, independent congregation with a confessional basis.
Roeh Yisrael (1-13) is a local, independent congregation with a strong Jewish
flavor both in its theology and practice. The remaining groups are local,
independent with a Israeli/|ewish flavor.

In other words, only 1. of the 1970s congregations has remained unchanged
in its leaning towards the synagogue without isolating itself from the rest of the
movement on issues of Christology and soteriology.

7980s congregations
Several of the congregations founded in the L980s continued the line from the
1970s. They were local, independent and Hebrew-speaking with a Jewish flavor
without moving towards the synagogue. But other congregations were
established in which language and Jewishness were seen as secondary to
reaching out to people in the neighborhood be they |ewish or non-Jewish using
what ever means (for example 6-05,7-01). The first Ethiopian congregation was
also established in the 1980s without any special fewish emphasis. In other
words none of the 1980s congregations have moved closer towards the
synagogue either in theology or practice.

1990s congregations
Three congregations were established by leaders coming from North America,
with ties to the Messianic Jewish movement there, and with an emphasis on
some kind of a continued keeping of the Law for jewish believers (1.-12,3-11., 6-
09). In one of these the majority of the members are Russian (3-11), the others
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not. All the other 54 of the 1990s congregations (whether they are Russian or
not) do not resemble the synagogue in theology or practice.

In conclusion it can be said that most of the pre-L990 groups want to be
culturally relevant and express an Israeli/Jewish identity. This is true also for
some of the 1990s congregations apart from most of the Russian-speaking
congregations founded in the 1990s which still need to deal with this issue. In its
basic theology, Christology and soteriology the Messianic Movement is
therefore best described as "Christran" f evangelical.

Symbols in meeting rooms
We have only commented on use of symbols and decorations in meeting rooms
in cases where this was appropriate. It is obvious that for groups meeting in
private homes or in rented facilities for limited periods, the question is
irrelevant.

Only two congregations, Roeh Yisrael and Ohalei Rachamim (1-13 and 3-
11), have a Torah scroll, which is read from during the service. Hama'ayan (4-
03) has a small Torah scroll as part of the decoration, deliberately chosen to
signal the congregation's identity. Compared to traditional churches the
decoration found in most Messianic congregations is simple. The most frequent
items are banners or other wall hangings of Scripture quotations. Such Jewish
symbols as shofar horns, menorahs, the Star of David, and occasionally the
Israeli flag, can also be found. The cross is not used as a symbol. One exception
is an olive wood cross, placed together with a menorah (Sar Shalom 1-14).

Congregations meeting in church buildings normally express that they do
not find this problematic, apart from the fact that they would obviously prefer
their own premises. In church buildings such as Christ Church (1-03 and B-02),
Beit Eliahu (3-01) and the Immanuel Lutheran Church (5-08), consciousness
towards Jewish sensibilities is normally shown with regard to the symbols used.
As noted, here too the cross is conspicuous by its absence. This is
understandable considering the historic relations between the church and the

Jewish people and the way the cross has been used negatively by the former.
In some congregations, particularly those established in the 1990s

microphones, loudspeakers, musical instruments and a stage are frequently
prominent. One could almost be tempted to call this "the altar" of today.

Statement of faith
The survey indicates how many congregations have a statement of faith and
how it is used. The question is raised how- or if- statements of faith within the
Messianic Movement are significantly different from those in evangelical
Christian congregations. Statements that are of interest are those written
specifically for a Messianic congregation in Israel also when these stem from a
denominational base.
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It was to be expected that house groups do not have statements of faith, but
that only 20 of the 69 congregations do is perhaps surprising.

Where a statement does not exist. Some answered that they found a statement
of faith to be superfluous since they already have the Bible (for example 1-02,2-
01,,3-1,2). Ramat Gan Congregation expressed that a statement of faith was in
danger of minimizrng biblical faith (5-11). When the answer expressed in the
profile is "not yet" it is an indication that the congiegation wants to have one in
the future (e.9. 2-75,3-09,3-13, 5-06,5-L0, 6-10). In a number of congregations
the reason for not having a statement of faith is not the lack of a clear
understanding of what Christian faith is (see congregations of a Brethren origin
1-10, 3-02, 5-09). Neither can the conclusion be drawn that congregations no
longer hold to the theology which influenced them. Voice in the Wilderness (1-
18, 6-08) for example, does not have a statement of faith especially suited to
Israel but holds to the 1,689 Baptist Confession of Faith! Immanuel Lutheran
Church does not seem to have one but in reality it does (see 5-08).

Where a statements exist. The existence of a statement does not
necessarily mean that it plays any significant role in the daily life of the
congregation or the present leader (e.9., 1-03, 2-14). The very detailed statement
for Brit Olam (5-05), Tel Aviv, reflects perhaps the situation at the time of the
writing of the statement and those who assisted, rather than the status quo.

Concerning the role of the statement in connection with baptism and
membership see below onp.37.

Twenty congregations have indicated that they have a statement of faith.
Seven of these we have not received. Of these,3 are basically identical to that of
the Assemblies of God (3-04,3-05, 3-10), 1 is identical with that of Dugit (5-01)
which leaves 3 others (2-04, 2-1.0, 6-04). We have reasons to believe that the 4
last ones are "evangelical" (see below).

The remaining 13 statements are explained in the profiles. One is a
personal statement of faith of Joseph Shulam (1-13), but has nevertheless been
included because of Shulam's prominent position in the Messianic Movement.
We have divided the statements into three categories: 1. Confessional based or
classical in theology,2. evangelical and 3. Messianic ]ewish. It should not be
concluded from this that because one is called "evangelical" the two others are
not evangelical in character. That one is called Messianic |ewish does not mean
that the others do not include Jewish tradition; the New Testament is Jewish!

All statements are evangelical in their view of the Bible, Tanakh and NT as
the authoritative word of God and their understanding that all people, Jews and
non-Jews, have sinned and need salvation. With regard to soteriology there is
also agreement: Salvation is by grace through faith in the atoning act of Jesus
through his death and resurrection. Those who believe in ]esus will be saved;
those who do not will be condemned.

Evangelical statements of faith assumes the oneness of God and use the
word Trinity. Statements of faith written in Israel underscore the unity of God
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and avoid the term trinity. This does not mean, however, that the relation
between God the Father, the Son and the Holy Spirit is not dealt with.

Only few statements talk about the role of Israel in the end times. Similarly
only few mention the significance of the Law for Jewish believers in Jesus and
do so in a way which makes it difficult to get a clear understanding of what it
nleans in practical terms.

Below we shall look at the following questions.
1. Is it clearly said that Jesus is born of a virgin and that he is divine?
2. Is baptism mentioned explicitly?
3. Is Israel mentioned explicitly, the State of Israel?
4. Is there a specific eschatology?
5. What is said about a continued keeping of the Law for believers?

Grotrp 1 ( a of the 13 statements received)
Lutlrcran (1-L5, 3-01). See, however also 5-08.
Refonned Baptist (4-02). See, however. also L-18 and 6-08.
Non-denoninational with ties to a classical theology including the Apostles'

Creed and the Nicene Creed (5-05).
All of these are extensive includi.g a constitution and explanation of the

structure of the congregation. The first 3 clearly state their confessional position;
the last is non-denominational. All express faith in the virgin birth of |esus and
his divinity; the importance of baptism is underlined (although with different
theological emphasis). No specific mention is made of Israel apart from the
in'rportant fact that it is the God of Israel who has revealed himself in Jesus.
There is no reference to the State of Israel as an eschatological sign and no
detailed explanation of Israel's role in the end times except for 5-05, where
mention is made of the millennium when Christ and his saints shall reign. No
mention of keeping of the Law for Jewish believers is made.

Grotrp 2 ( 6 of the 13 statements)
Euangelical in content and oftr, with a leruish flaaor
Beit Ceulah (1-01): Virgin birth and deily of Jesus; baptism; no specific

reference to Israel or to the State of Israel nor to a specific keeping of the Law;
pre-millennial.

Christ Church (1-03): Virgin birth; no specific reference to deity or baptism;
the Christian Church has not replaced Israel; the return of Israel to the State of
Israel is the national restoration promised by the prophets. No specific reference
to keeping of the Law; no specific eschatology is indicated.

Sar Shalom (1,-1,4): Virgin birth and deity of Jesus; no specific reference to
Israel or the State of Israel nor to a specific keeping of the Law; rapture of the
believers at Messiah's coming.
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Peniel (2-1\: Virgin birth and deity of |esus; baptism; Israel is the chosen
people; no specific reference to the State of Israel; imminent second coming of

Jesus is expected; no specific reference to keeping of the Law.
Beit lmmanuel (5-03): No specific reference to virgin birth or deity of Jesus; he

is Messiah and the Son of God; no specific reference to baptism; emphasized
that God loved Israel and the world; no specific reference to Israel or the State of
Israel nor to a specific keeping of the Law; no specific eschatology is indicated.

Hann'ayan (a-03): Virgin birth and deity of Jesus; baptism; no specific
reference to Israel or the State of Israel nor to a specific keeping of the Law; no
specific eschatology is indicated.

Group 3 ( 3 of the 13 statements)
Messianic lewish leaning towards tlrc synagogtrc,
Neueh Tziott (1-12): No specific reference to virgin birth or deity of Jesus; he is

the "Son of God, the Messiah, the Eternal One in Whom all the fullness of deity
dwells in bodily form ..."; no specific reference to baptism; belief in the
continuity of God's covenant with the physical people of Israel; part of God's
promises is the physical return of the people to the Promised Land; the Torah
(along with the rest of the Scripture) is a description of the lifestyle of the
redeemed community; pre-millennial.

Roeh Yisrael (1,-13) (Joseph Shulam): Virgin birth and deity of Jesus; baptism;
the Torah is important because it was important for the first believers and
should not be interpreted through the Jewish tradition but through Jesus; Israel
is the elect people of Cod and the advent of Christ has not changed the status of
israel with God; a clear promise in the Scriptures for the salvation of Israel, and
such a salvation will happen through obedience to faith in Yeshua; anti pre-
millennial.

Olnlei Raclnmim (3-11): No reference to virgin birth; Jesus is the promised
and "Divine Messiah"; no specific reference to baptism; Israel is chosen by God;
the "day will come when Israel as a nation will accept the Messiah Yeshua...";
no reference to the State of Israel; fulfillment in Yeshua does not imply the
abolition of the Mosaic legislation but does imply a reapplication of the
principles of the Law for the New Covenant age. Messiah shall establish his
worldwide rule from Jerusalem.

As can be seen the statements received vary. But the difference between
them is not bigger than what can be found in statements within the Christian
church.

The survey does not answer what impact the official statements of a
congregation have on the individual member of that congregation. One thing is
the content of the statement, another is its use. One needs to be careful and not
draw too many conclusions from what is not said in the statements. That
baptism is not mentioned does not mean of course that baptism is not practiced
but the silence might say something about the importance attached to baptism.
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Had the question of the role of Israel in the end times been asked specifically it
is very likely that many more and rather diverse answers would be given than
what can be derived from the statements of faith.

Baptism
Baptism is performed by immersion and can take place in any body of (running)
water. No theological significance is given to the place but preferred sites are
the Jordan River and the Sea of Galilee. Although bath tubs are the exception,
even they can sometimes be used (1-14)l Some congregations prefer to use the
facilitres of a nearby church or of the Baptist Village. Others go to the
Mediterranean Sea. A few congregations perceive baptism as a testimony to
those who happen to be present and thus use public places, such as the beach
(see 5-01 and 5-10).

The only exceptions to understanding baptism as believer's baptism are the
3 congregations with a Lutheran background (1-L5, 3- 01.,5-08, and perhaps 7-
02). These practice infant baptism of children from believing families or when at
least one of the parents is a believer. These cases aside, some congregations will
bapttze children as young as 10 years old or even younger, who have come to
faith and are of believing families. It is our impression that in such instances the
children come from expatriate families. The majority of congregations will not
baptrze people below the age of 18 if they have no previous relation to the
congregation. Although proselytizing is not illegal, many congregations take
great care to avoid violating the strict laws concerning minors and do not wish
to give any opportunity to be accused of stealing children away from their
families or faith.

Formal instruction prior to baptism varies from congregation to
congregation and from candidate to candidate. It is important to be able to
verify that the person has indeed come to a living faith and understands what
baptism is.

Concerning the relationship between baptism on the one hand and
statements of faith and membership on the other, see p. 37.

The survey does not give any statistical figures regarding the number of
baptisms performed in a particular year or decade. One anomaly clearly arises,
however, when the figures given by the leaders for the numbers they have
baptized are compared with the numerical growth of the congregations and the
movement in general. Here, the interviews indicate a far higher figure for
baptism than that represented by the increase in membership. There are several
explanations for this. Sometimes, while members of some congregations/
groups have moved to other parts of the country they have not become part of a
congregation there; others were only in the country temporarily and have
moved on. It also seems, however, that a considerable number of people have
been in touch with a congregation and have since been lost, not only to the
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particular congregation but to the movement. There are also people who get
baptized more than once, even though not all will be as open as an anonymous
member of the Immanuel Congregation (5-02) who told some Swedish students
in 1986: "Yes, I have been baptized - twice!" (Berndtsson: 1985:74)

Leadership

Under the heading Leadership questions concerning the organizational structure
of the congregation have been asked. Does the congregation have a
pastor/elder or an eldership, is there a council, how is leadership established,
etc. ? Furthermore questions relating to the role of women have been raised.

Election and appointment
Information on background, education and experience of the leadership is dealt
with under History andkey person p.23-25.

In the 12 house groups leadership is normally in the hands of the key person.
As expected, no formal leadership is established.

In younger congregations from the 1.990s in which the leaders are new
immigrants, the leadership at the initial stage rests with one person or a couple.
In some cases the leader has felt a call to come to Israel to establish a
congregation (e.g. 1,-02).It is not always clear if a foreign organization is behind
the work. Other congregations are established after splits. Often a new group
forms around one or more persons who broke away and who then at the initial
stage take the responsibility for the new group (e.g. 5-05). Again other
congregations are formed because of a need in a particular area (e.g. L02) - or
because of language needs (e.g. 2-10,2-15). Finally, some congregations are
formed through "planting" and new leader(s) are sent out or appointed by the
leadership of the mother congregation.

The majority of the congregations t y to define qualifications for leadership
based on NT principles for leadership (e.9., Acts 6:L-6, 1 Tim 5:17-25, Tit 1:5-9)
and a group of elders make up the leadership. Congregations in which women
play a prominent role in the leadership have all been established in the 1990s
and with just 2 exceptions ('1,-1,4,5-07), are all Russian-speaking.

As congregations get older most form an eldership team assisted by deacons.
Leaders of home groups and other activities are appointed. In Peniel (2-1,4) 40
different people share different responsibilities in the congregation. Some of the
older congregations have only one leader or at least not the desired number of
elders called for in their constitution. This is due to lack of qualified candidates
rather than a lack of appreciation for a plural leadership (see for example 1-10,
3-01, 4-02).In 1998-1999 several congregations indicated that they have people
in training for leadership.
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The number of people who in 1999 in all of the 81 congregations and house
groups functioned as leaders (pastors and elders) did not exceed 150.

Only 4 congregations have detailed rules for election of new leaders whether
they be elders or deacons. These were all placed in group 1 in the (above)
discussion on the statement of faith. They are L-L5, 3-0'1.,4-02,5-05 (see p. 31).

This is not to say that rules for appoi.ti.g a new leadership do not exist in
other groups. In general it can be said the pastor or the pastor together with the
elders appoint new elders and other persons in leadership positions after which
they are presented to the congregation for its approval.

In congregations in which women cannot serve as the pastor or as elders for
theological reasons they nevertheless play an important role in the life of the
congregat ion.  (e.g.  ,  L-L6,4-03).

The role of women
In the questionnaire the role of women is dealt with both under Leadership and
under the descriplion of the Weekly seruice. The first category seeks to determine
what official leadership position women may hold, the second surveys their
active role during the meeting. We shall deal with both issues here.

Wonrcn and lendership
The majority of the congregations profiled do not allow women to serve either
as elders or pastors. They can be deaconesses. Although the survey does not
define the office of "deacon," the impression conveyed from the statistics is that
while in most cases deacons/deaconesses are recognized to hold an official
position within the congregation their function is generally restricted to
practical tasks. However, there are exceptions.

The survey shows that in L8 groups women can in principle serve as elders.
Tlris result is surprising. Two of these are house groups (1-09/8-03,6-07). In
other words, of the 59 congregations 1.6 are open to have women serve as elders,
rvhich in principle means that they can be pastors.

The following congregalions are in theory open to having women serve as
pastors but out of sensitivily to the movement as such they have not appointed
any (1-11 ,7-75, 6-04,6-05). Three of them are not Russian-speaking.

The following 2 have women in the leadership:5-07 in which a women is the
pastor and the husband the co-pastor, 1.-1.4 where the husband is the senior
pastor and the wife co-pastor. Both are non-Russian.

The following congregations have or are open to have women serving as
elders, all are Russian-speaking: 1.-02,2-1.0,2-15,2-16,3-05, 3-09,3-10, 3-13,3-'1,4,
6-07.In other words about half of the Russian congregations established in the
1990s are open for having women take up the same leadership responsibility as
men.

In two of the Russian-speaking congregations the wife serves as a co-pastor
to her husband or as assistant to the pastor (3-05, 3-10). While some
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congregations do not make a theological distinction between the role assigned
to men and women (e.g., 2-1.5, 6-01), they do not necessarily have women
serving in the eldership. The common denominator in all'those congregations
where women do serve as elders is the fact that they are all Russian-speaking
and are all inspired by the charismatic movement.

In a few, mainly Hebrew-speaking congregations, married couples share the
leadership responsibilities (e.9., 4-03,5-0L, 6-05) and one in particular mentions
that "married couples are called to function as a team in all areas of life and
ministry" (1-16).

Although some congregations state that women cannot serve as elders,
women do appear in the heading Key persons in the profiles under History where
the section relates to the foundation of the group. The history of additional
congregations demonstrates that the contribution women have made is not
adequately reflected in the official position they currently hold in the
congregations.

The survey indicates that the inhoduction of women pastors or women in
elderslrip does not derive from the influence of veteran, foreign organizations
working in Israel but is a development from within the Messianic Movement,
one which is closely related to immigration and the charismatic movement. The
occurrence of women elders/pastors is also limited to post-1,990 congregations.
Leaders of foreign-led congregations might theologically be open to women
serving as elders but have not implemented their view because they desire to be
culturally sensitive (1-15).

Tlrc role of women fu the seraice and other actiaities
The fact that women serve as deaconesses is an indicator of the active role.they
play in the life of many congregations. The congregations which do not accept
women as elders will rarely permit women to teach in the congregation, limiting
their teaching responsibilities to women's and children's groups. Other
functions, such as leading worship, praying, reading, and bringing testimonies
are, however, open to women in most congregations. Among the exceptions are
3-02 and 5-L1.

At the same Lime, when asked, congregational leaders do not find it easy to
clearly distinguish between sharing and bringing testimonies and "teaching."
This problem is not confined to the Messianic Movement but is characteristic of
the evangelical movement in general. (Of the congregations which have a
statement of faith only one (4-02) deals specifically with the role of women -

unfortunately precisely that paragraph was missing in the statement we
received.)
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Membership

The number of members is dealt with in Chapter 5. It has been stressed that the
lack of criteria for determining membership makes it difficult to be exact. Even
though some groups will not talk about members but rather a core group, the
survey uses the words members and membership for all groups.

Membership, baptism and statement of faith
Under the headrng Membership we have asked if a membership list exists and
about the relationship between membership and baptism and (when
appropriate) the role of the statement of faith in relation to membership.

The 12 house groups do not talk about an official membership which is not
surprising considering the character of a house group.

Of the 69 congregations only 15 said they had a membership list. Of course
all have a phone list for contacts. It means that in more than 50 congregations
membership is not defined based on baptism or agreement to a statement of
faith. One should not draw from this the conclusion that baptism is not
important in these congregations, but some would say that baptism is not
important for one's relationship to the congregation, rather it is something
between the individual and God. Baptism does not make one a member of the
congregation according to their view.

In the following congregations membership is connected to bapttsm and a
statement of faith: the 3 Lutheran (1,-15, 3-0L, 3-L0), the reformed 4-02 (and
therefore also 1.-17 and 6-08) and 4-03, 5-05 and partly 5-03. It can be noted that
some congregations have a statement of faith in which the question of
membership is not dealt with (2-14) or only "in principle" (1-03) or agreement to
the statement of faith is a requirement only for taking part in the decision-
making process (1-01).

Congregations in which membership depends on baptism are 1.-17, 2-06, 2-
1,4, 2-1.5, 2-76, 3-09, 3-'1.2, 3-13, 5-07, 5-08, and 5-1l among others.

The survey makes it clear that being Jewish or non-Jewish has no impact on
membership. The same requirements count for all whether they relate to
baptisnl or agreement to a statement of faith. Being non-Jewish does not deprive
one from membership. Neveh Zion (1,-12) underscores that the members who
have converted to Judaism did so before becoming members of the group. We
have found only one congregation, Messianic Assembly, jerusalem (1-10),
which operates with a dual membership, full membership only to those with
citizenship in Israel and associate membership to those with a long-term
residency and others. The latter do not have voting rights and the reason is
practical rather than theological in order to ensure the continuity of the
congregation and not let policy decisions be made by people who are only short
term in the countrv.
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A few congregations have said that people who have no legal status in the
country cannot be members. They can still attend all the meetings of the
congregation.

The survey shows that Messianic congregations in Israel are made up of

Jews and non-Jews with the same rights and the same responsibilities, at least in
principle. How this is put into practice is not reflected in the survey.

Concerning the official figures of the survey for Jews and non-Jews in the
Messianic congregations see tables in Chapter 6.

Changes in membership
fhe paragraph Changes in membership is designed to detect the growth or decline
of particular groups over the last few years. Here the specific history of each
congregation/group has determined the time-frame. The obvious and expected
factors for increase are immigration, evangelism and mergers. Numerical
decrease is primarily the result of splits. However, splits have often resulted in
the establishment of new groups, so the total number of believers is not
necessarily affected. However, splits do leave people hurt and represent a cause
for leaving the movement all together. A more healthy "decrease" takes place
when a congregation decides to not split but rather to divide. Beit Immanuel is
an example of a congregation that has dropped in numbers, the first time
because of "church planting," the second time because of theological
disagreement (5-03). It has since then experienced significant increase due to
immigration: of the 70 members 25 are from Russia, 1.0 from Bulgaria, and 12
from Armenia. In other words, of the 70 members 47 are new immigrants

The majority of congregations have experienced an increase in membership
in recent years and it is worth noting that in general it is the "youngest"

congregalions which have experienced the greatest increase.
The membership in some of the older congregations (e.g. 1-10,1.-13,3-02, 6-

03) has not noticeably changed in recent years. When change has occurred it has
almost without exception been due to the addition of new immigrants to the
group. The reason some older congregations have had an increase of new
immigrants and others seem to have absorbed almost none can be explained in
several ways. In some cases a group of new immigrants joined a congregation
only to "break away" and establish their own due to differences either in
Ianguage, theology or style of worship. In other congregations the number of
new immigrants was so large as to lead to the group becoming identified with
them. In a few cases this resulted in some of the " old" members leaving.

In this regard it should be noted that whereas some congregations have
made the decision not to provide translation into English, this policy has not
been applied to Russian. If a translation into Russian is lacking it is not due to a
policy decision; the reason has rather been practical. In more than 20 of the
congregations where Russian is not the main language, translation into Russian
is provided.
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The major source of growth within the Messianic Movement in the 1990s is

due to the large increase in the number of new immigrants. This circumstance

has not only resulted in an increase of new Russian-speaking congregations but

also in Russian being a secondary language in otherwise Hebrew-speaking

congregations.
The following list shows the increase of members in the 10 largest Hebrew-

speaking congregations over the last few years, including the percentage of

Russian immigrants. The Amharic-speaking congregations are not included.

1. 4-02 n1993 some 40 members
2. 2-1,4rn1982some 50 members
3. 4-03 in'1989 some 15 members
4. 3-01 in 1992 some 60 members
5. 3-11 in 1995 some 12 members
6. 4-01 in 7993 some 35 members
7. 1-03 in 7994 some L60 members
8. 1-11 in 7989 some 30 members
9. 3-02 in 1989 some 70 members
10. 5-03 in 1995 some L2 members

Now: 200 members; some L70 Russians
Now: 180 members; very few Russians
Now: 90 members; some 25 Russians
Now 85 members; some 20 Russians
Now 85 members; some 70 Russians
Now 80 members; some 50 Russians
Now 70 members; very few Russians
Now 70 members; very few Russians
Now 70 members; some 15 Russians
Now 70 members;25 Russians

See also demographic table in Chapter 6.

Perhaps the most encouraging and challenging observation is the number of

new immigrants that have come to faith in Israel through friendship evangelism

and other activities initiated by the new congregations. New people have been

invited to the meetings and they do not seem to hold reservations towards

accepting such an invitation with the result of them coming to faith and

becoming a member of a congregation or house grouP.

The increase of new immigrants can at times overshadow the fact that Israelis

do come to faith and that evangelism can bring results (1-17, 4-03, 5-10, 6-05).

Coming face to face with the actual figures, however small they might seem, can

also hopefully serve as a challenge to the whole movement, however.

Description of the service

Under the heading Desciption of the seruice the survey seeks to give an

impression of which Messianic congregations describe their service as liturgical,

which ones uses the term free, what elements from the liturgy of the synagogue

are used (like the Shm'a and the weekly Torah portion) and which elements are

more common in a church setting (like the Lord's Prayer).
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Liturgical or free
For Amharic-speaki.g congregations and their service, see under 5-06.

The survey shows that only 6 congregations use a liturgy or conduct their
service in a way which can be described as liturgical. Three of these have
Lutheran background; reading of Scriptures, both Tanakh and the NT, play a
prominent role and elements like the Lord's Prayer and the Aaronic blessing,
which can be described as Jewish elements, are included in each service. The
liturgy is contextualized to a Jewish sefting through the use of the Psalms and a
Shm'a-like proclamation (see L-15, 3-01., 5-08). It can be said that the
Norwegians in Haifa and laffa and the Finns in Jerusalem have tried
theologically to think through liturgical questions. Three other congregations
use a liturgy or pre-set order for their service (1.-12, 1.-13,4-01). Other groups
will not use the word liturgical to describe their service but still have a
prominent use of Jewish elements. These observations all show that the used of
Jewish elements is very varied.

Neaeh Tziott (1,-12): Liturgical (Messianic Jewish) and many elements from
the regular Sidur; parts of the weekly Torah portion is used; no use of the Lord's
Prayer; no set reading of NT texts.

Roeh Yisrael (1-13): Liturgical, follows the outline of the synagogue service
and includes the main elements of the Sidur; the weekly Torah reading from a
Torah scroll and the portion from the Prophets are read; no use of music; no use
of the Lord's Prayer; a NT text is read.

Ohalei Rachamim (3-11): Non-liturgical; the Sidur is not used, but blessings
and prayers from the synagogue liturgy are used; Shm'a recited; Torah scroll;
part of the weekly Torah portion is read; music; no use of the Lord's Prayer; no
set readingof a NT text.

Beit Asaf (a-01): Liturgical, the order includes reading part of the Torah
portion, responsive reading of either the Amida or a creed written for the
congregation; Shm'a; the Havdalah service (if in the afternoon); Aaronic
blessing, music; no set reading of a NT text.

Ramat Gan Congregation (5-11): Non-liturgical; no usage of elements from the
Sidur; no reading of the weekly Torah portion; music; the Lord's prayer,
Aaronic and the Apostolic blessing.

YerueI (6-09): Non-liturgical; parts of the Sidur are used; Shm'a; part of the
weekly Torah portions is read; music; no use of the Lord's Prayer; no set
reading of a NT text.

This is enough to show the complexity and that no standard form can do
justice to even a small group of congregations.

Most congregations describe their service as free. This does not prevent them
from following a certain pattern as described in the profiles. In some
congregations elements from the Sidur are used in connection with the Jewish
holidays (see 1.-03). In others reading from the weekly Torah portion and the
reciting of the Shm'a are done regularly (see L-1.0, 1.-'1.4, +03,5-0L, 5-04,5-1.0, 5-
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1a); in some the Shm'a is used occasionally (see 2-1,4;5-03). Of the Russian-
speaking congregations only Beit Sar Shalom (5-0a) has mentioned the use of
the Shm'a in the service.

In the other congregations which are non-liturgical the service also follows a
pattern, but the jewish/Israeli context is reflected only very little in the order of
the service.

The Lord's Prayer is hardly used in the service. Otly the 3 Lutheran
congregations mention regular use (1-02, 2-0't, 6-01) and a few others indicate
"sometimes" (5-04, 5-15, 6-01) and all of these are Russian-speaking. That the
Lord's Prayer is used so rarely should be noted. It is ]ewish in its form and
origin and it could be expected that Messianic congregations in their search for

]ewish expressions would have made wider use of it.
One might also have expected that more congregations would have followed

a reading cycle of biblical texts considering that this is done in the synagogue.
Perhaps the most surprising fact is that a reading from the NT is rare during the
service. It is done almost only as part of the teaching. However it should not be
forgotten that many congregations do have a weekly Bible study in which the
NT is often studie. Congregations which read from the weekly Torah Portion do
not read the whole portion, only part of it. This is true also for the two
congregations which have a Torah scroll (1-13, 3-11). In some congregations the
Torah reading is followed by a short explanation or sermon.

Most congregations maintain equal use of Tanakh and NT as the basis for
the sermon. The character of the sermon varies. In some it is teachi^g rather
than preaching. Some go through a book of the Bible or develop the teaching
around a theme for a period of time. Others again will underline that a pattern
is not followed and the choice depends on the "need of the congregation" or
"the leading of the Spirit."

Communion
The majority of the congregations celebrate communion once a month.
Normally the first Saturday of the month is chosen. An almost equal number of
groups share communion either every or every second week. Some
congregations do not have a set time but the pastor will determine when the
congregations "is ready." Two congregations share communion only once a
year in connection with the celebration of Pesach (1-12, 6-09). Two groups
connect communion to the 3 major Jewish holidays and Christmas and celebrate
it on the Saturday before the holiday; they also have it when new members have
been baptized (1,-1,9,5-11). At least two congregations share the Lord's Supper
at a separate meeting before the weekly service (3-02,5-09) in accordance with
the Brethren tradition.

The vast majority of the groups do not follow a communion liturgy. The
exception is the three congregations with a Lutheran background. Still
communion is conducted similarly each time in most congregations. Often it
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will include elements like a reading from 1 Corinthians L1 and/or from one of
the gospels and a short sermon introducing and explaining what communion is.

The majority do not make baptism a requirement for taking part in
communion but most will either indicate that it is preferred or point out that the
Lord's supper is for believers only. Some will stress that those participating
need to prepare themselves before taking part (1.-17,2-12).

In Roeh Yisrael (1-13) a fellowship meal after the Saturday meeting is
introduced with "Kiddush in memory of Yeshua the Messiah." To outsiders this
resembles communion, but is not understood so by the congregation. During
the interview Grace and Truth congregation made a point of underlining that
communion is a sacrament (4-02), a view that is held by the Lutheran
congregations (1-15,3-01, 5-08) and also Brit Olam, Tel Aviv (5-05). Beit Asaf (4-
01) stressed that the focus of the worship is the "incarnated presence of the
Lord" and this is expressed in the communion.

It is difficult to talk in general terms of the understanding of communion
rvithur the Messianic congregations. There is no definition of what communion
is that is shared by all groups and for a majority a clear theological
understandi.g of what communion is does not seem to exist.

Children's meetings
This heading concerns the activities for children in connection with the weekly
service. To the extent that a congregation has programs for children and youth
during the week this will be reflected in Other weekly actiaities (see below).

Only a few congregations lack some program for the children
simultaneously with the weekly meeting or during part of it. In most cases the
r,r,hole congregation is together for the first part of the service and children then
go to their program when it is time for the sermon. In one congregation the
"sabbath school" is held before the service and is not limited to children only.
Children then take part in the whole service (4-02). The number of groups into
which the children are divided depends both on the number of children,
teachers and on the facilities available.

Although the results of the present survey do not allow us to gain a precise
idea of the development of children's meetings over recent decades, our
impression is that whereas the exception today is when there is no program for
children, the opposite was true in the 60s and 70s. This situation not only
reflects the importance now given to children for the future life of the
congregation but also the fact that the Messianic Movement now includes
second generation members.

Other weekly activities
The activity most often mentioned here is weekly home group meetings. The
number of home groups do not necessarily reflect the size of the congregations,
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and younger congregations seem to have more home groups than pre-1990
congregalions. The total number of home groups is about 130 (see p.57).

The program of a home group meeting varies and will often depend on the
particular group and its needs. This means that home groups within one
congregation can have different emphases. The emphasis can be on teaching,
prayer, intercession but also social needs.

Other regular activities in many congregations are women's meetings, youth
meetings, and prayer meetings. Very few congregations have regular programs
that involve evangelism.

A comparison of the number of weekly activities in the pre-1990
congregations with those found in the new congregations indicates that new
congregations do not hold fewer weekly programs than older ones; the opposite
is actually often the case (see e.g.,3-05,3-1.0,3-13,3-14).

Cooperation

The survey tries to give a picfure of the cooperation on the local as well as the
national level both between congregations and leaders.

Cooperation in theory and practice
With almost no exception leaders express willingness to cooperate both locally
and nationally. In general congregations with a Brethren background are less
likeiy to encourage their members to participate in national events and one
congregation^ the Ramat Gan congregation, gives little or no priority to
cooperation with other groups (5-11).

Some leaders admit that willingness to cooperation does not always translate
into actual deeds. Reasons for this can be too heavy a work load (many leaders
have a secular job) or that even though they are not against cooperation it is not
given high priority. Some prefer cooperation on a local level with others with
whom they share views and visions rather than involvement on a national level.
Chairpersons for the different national organizations have not been contacted to
find out what percentage of congregations participate there in reality.

On the situation n1,992 Baruch Maoz writes:
" A renewed insularism is spreading among the Hebrew-speaking

congregations in Israel. Intercongregational cooperation has lessened
considerably. After it rejected the draft Rules of procedure and Statement of
Faith which it had labored to compose for 18 months, The Intercongregational
Fellowship of Hebrew Speaking Congregations has met infrequently and
spasmodically. Attendance has decreased ..." (lsrael Update, October 1992). Maoz
mentions that there have been many challenges which require a cooperative
effort: "... the need of the immigrants from Ethiopia and Russia and the
evangelistic opportunities which these immigrants present., Inter-church
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disciplinary matters, the need for an institute for non-partisan biblical and
theological instruction, further evangelistic opportunities. In few of these has
there been significant intercongregational cooperation."

Maoz also claims that "Congregations have not cooperated in ministering to
immigrants who expressed a desire for Christian fellowship."

The survey does not reflect a change from the situation then nor does it
confirm that Maoz's description is still relevant.

When cooperation does take place
There are nattonal committees and national conferences are held on a variety of
topics and organized by different groups or institutions. Cooperation does take
place.

A fellowship of leaders of Hebrew-speakiog congregations (in Hebrew
called Kenes Artzi) exists with a planning committee made up of seven leaders
at the moment. National leadership meetings are held on an average 3 times a
year. A national evangelism committee is strucfured under the national
leadership committee but operates independently. The chairman for the last L3
years has been Evan Thomas (4-01) who also serves on and coordinates the
meetings of the fellowship of national leadership. Furthermore, the national
leadership committee serves as an advisory committee for MAC. The Israel
coordinator for the Lausanne Consultation for Jewish Evangelism (LCJE) in
7999 was Arthur Goldberg. From time to time national LCJE conferences are
held. Messianic believers participate in the yearly Jerusalem March and regional
Shavuot conferences are held with a high number of participants.

MAC, established :,ir.1997 in connection with the proposal to the Knesset of a
new anti-missionary law, is led today by Paul Liberman (4-01).

Several of the congregations are actively involved in the work of Pro-Life
(Be'ad Chaim) and its struggle against abortion. There is a national social fund.
The local board of Ebenezer Home was n 1999 chaired by Gershon Nerel. In
1995, the general secretary of the Israeli Bible Society under United Bible Society
was Doron Even Ari.

It was not possible to reach an agreement on a statement of faith as the basis
for a Messianic Midrasha, a Bible School, in the beginning of the 1990s.
However, students are being taught through the programs of Israel College of
the Bible (previously called Ki.g of Kings College, see 8-03), through
Netiviyah's Midrasha (see 1-13) and the Caspari Center's TELEM programs (see
8-1  1  ) .

Oniy few Messianic leaders are involved in the work of the United Christian
Council in Israel (UCCD. This is similar to L985, when Shlomo Drori from Beit
Eliahu (3-01) describes a like situation (UCCI News 1/1985:19-21). In 1,999, the
General Secretary of UCCI was Charles (Chuck) Kopp 8-05). ln 1.977, during the
time of the struggle against the so-called anti-missionionary law all groups
benefited from the work of the UCCL
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The question of cooperation between local leaders and expatriate workers is
not covered by the survey although it is still a pressing issue (see for example
David Smith's article on this rn Mishkan 29/1998). But based on the information
given in the interviews we find it difficult to imagine that many of the leaders
will agree with Joseph Shulam's statements (1-13) tn Mishkan (29/1998:83): "The

only resolution for the mistakes of the missionaries is that they go back home -

speak on behalf of the local Messianic congregations and organizations and help
finance the local bodies and give moral and spiritual support to those who are
doing the Lord's work in Israel."

The survey rather questions the comments by Shulam in the same article. He
says that "... Foreign missionaries have not been helpful in establishing local
indigenous congregations. They have for the most part served to divide the
Body of Messiah and splinter it, so they can continue to have rule. There are
some exceptions to this accusation, but they are not many..."

These claims are not supported by the results of the present survey. They
perpetuate a myth rather than take the actual facts of 1998-1999 into
consideration. The survey shows that only a few congregations are led by
"foreign missionaries," that foreign missionaries/missions have been helpful in
establishing local indigenous congregations and that many of the splits that
have marred the movement in the 1990s have nothing to do with the work of
foreign missionaries but have arisen within the Messianic congregations
themselves.

Finances

Without openness myths will live on and be repeated also with regard to the
Messianic Movement and finances. To our regret the survey does not make it
possible to give a satisfactory picture of the financial situation.

Relevant questions concerning finances
When we began the survey we had hoped to be able to answer the following
questions concerning the financial situation in the congregations:

Total expenses in NIS or US dollars in the year 1997 or 1998.
Total inconte in NIS or US dollars in the year 1997 or L998.
Donations in Israel divided into collections and individual gifts/tithes and

gifts from tourists/visitors and other income.
Donatiotts from abroad in NIS or US dollars.

We had as a goal to be able to say how many of the congregational leaders
have a secular job, how many are paid by the congregation, how many have a
job which in one way or another is related to a foreign organization and how
much time some leaders spent on fundraising for their minishy or organization.
Furthermore we had hoped to find out how many expatriate co-workers are
involved in local independent congregations and paid by a foreign
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organization. Finally, we had hoped to show how big a percentage of the
income is used on social work in Israel andf or mission work elsewhere.

We soon had to realize that it would be impossible to meet this goal. Some
congregations did give us very detailed financial statements but others refused
to give figures for income and expenses and it soon became impossible to give
even a vaguely accurate picture of the financial situation in all the
congregations. When possible we have instead given figures according to
percentage for income both in Israel and from abroad although this is less than
satisfactory. We are in no doubt, however, that the Messianic movement only
will gain from the result which a closer look at financial issues within the
movement will bring.

Our presuppositions have been that the Messianic Movement has nothing to
hide. Congregations registered as an amutah are obligated to produce an official
financial report. All have a moral obligation to handle financial matters orderly.
That some abstained from sharing details about the financial situation makes it
more difficult to state clearly which congregations are independent when it
come to finances. How much support from abroad can a local congregation
receive and still be called a local independenf congregation? Or does financial
dependency differ from other kinds of dependence? A comparison of foreign
support received by Messianic congregations and foreign support received by
other Jewish organizations or institutions in Israel would be very interesting.

We do not find it negative that fundraising is done abroad. It is quite
legitrmate to collect money for an organization which in theory is unrelated to a
congregation. But if the congregation in practice benefits from this or if no clear
distinction is made between work done for the congregation and the work done
for the organization it obscures the impression of the congregation's actual
financial circumstances.

In some congregations a clear distinction between the private finances of the
leader and congregational finances seems not to exist, a situation that we find
could be dangerous. It can only confirm the myth that some leaders use the
needs of the congregation for private fundraising. Whether or not that is the
case the survey does not show. We also find it questionable that some leaders,
who do not receive a salary from the congregation, nor from a foreign
organization, nor from a secular job, but receive money from abroad (either
from individuals or organizations) without submitting a financial report to the
congregation or its leadership. Such a practice will only add - justly or unjustly -

to the myth that one can get personal gain from involvement in the Messianic
Movement.

Local and independent congregations who have their own meeting place
have obtained these either as a gift or through considerable financial help from
abroad. Congregations meeting in facilities belonging to a foreign organization
often pay only a symbolic amount in rent.
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Money collected in the congregation is used also for social purposes but
what percentage that is it is impossible to determine.

Older congregations which maintain a relationship to a foreign organization
seem to have a more transparent way of handling the finances of the
congregation, both regarding income and expenses but also salaries for
congregational workers.

Concluding remarks

In this chapter we have attempted to trace certain developments and point out
patterns within the groups surveyed. We shall abstain from drawing a decisive
conclusion and do not dare give the final definition of what a " real" Messianic
congregation is. But hopefully others can use the material presented in the
profiles for constructive reflection as they try to determine the basis, conditions
and the future of the Messianic Movement in Israel.

The diversity is great but not so much as to make it impossible to talk about
fhe Messianic congregations or the Messianic Movement in Israel. There are
common struggles and reflections which do take place but to which justice has
not been done by the material represented. This is true for theological
reflections on the question of Jewish identity, which leaders within the
movement have raised and do struggle with.

In a paper Sigurd Chr. Stsren stresses that the different congregations
attempt to build bridges back to the first Jewish believers by underlining
different aspects found in the Early Church (Storen 7997: 36-37). This happens
in 3 different ways: L. Through the use of liturgies of the Church which have
connection to Judeo-Christians; 2. through free and spontaneous expressions
which can be found in the Early Church; 3. through the tradition of the
synagogue reflected also in the Early Church.

The question of Jewish identity plays no prominent role in the Russian-
speaking congregations. But to assume that therefore it is not on their agenda at
all would be wrong. Neither is faith in Jesus an expression of a rejection of

Jewishness on their part. But what is true is that the theological reflection of this
question has not yet taken place among most of the Russian congregations. Only
the future can show what mutual inspiration will be shared among the older
Hebrew-speaking congregations on the one hand and the newer Russian-
speaking congregations on the other. Through their presence and their work
they - together with other Jewish believers in Jesus -repeat what the Jew Paul
has already said: "I am not ashamed of the gospel, because it is the power of
God for the salvation of everyone who believes: first for the Jew, then for the
Gentile" (Rom 1:16).

It is likely that the survey will disappoint those Jewish as well as non-Jewish
believers - in Israel and abroad - who with great enthusiasm have talked about
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tremendous openness for the gospel among iewish people in Israel. The survey
cannot confirm this. There has been growth but not to the extent in which some
have talked and written about it. Numerical growth is to be desired in a
movement like the Messianic Movement in Israel but what should also be
desired is a realistic picture, including realistic figures that can further a
constructive assessment and aid in giving direction and setting goals.

What the survey does confirm is that the gospel is proclaimed, that
congregations do exist and Jewish people are coming to faith. Considering the
harassment and resistance which Jewish believers in Jesus encounter it can be
said that the eagerness and willingness to share the gospel is greater in Israel
than in many congregations in countries with a long Christian traditions.

Appendix 1: The Ethiopian Messianic |ewish Communities

The history and the characteristics of the Ethiopian Messianic Movement in
Israel are briefly dealt with in the description of the largest of the congregations
in Israel, the Ethiopian Jewish Messianic Congregation in Jaffa (5-06). The
beginning of the history of the Amharic-speaking Messianic congregations is
closely related to Operation Moses (19U-1985) when many Jesus-believing
Ethiopian Jews immigrated to Israel.

We surveyed 6 Ethiopian fellowships, one of which is a house group. Of the
other five, one has ceased to exist since the survey was conducted (3-06). The
congregation in Jaffa (5-07), the leader of which we did not interview, stated the
following in a brochure from spring 1999: "We are composed of six Messianic

Jewish fellowships through the land of Israel with our central coordinating
office in Tel Aviv." According to our categorization we would rather term this
one congregation with as many as 5 home groups. Statistically, we therefore
speak in the survey about 6 Ethiopian "groups" and treat the congregation
whose main center is in Jaffa as one.

The Amharic-speakit g congregations tend to keep a low profile in Israeli
society in order not to athact unwelcome attention which raises questions
concerning its members' social and civil status. Generally speaking, th"y have
good relations with the rest of the Messianic community; however, most of their
members are not well integrated into that communig. I. the teaching provided
by the congregations little if any emphasis is placed on the Jewish roots of their
faith or on discovering culturally-relevant ways to express it.

Although the Amharic-speaki^g Messianic congregations have frequently
been portrayed as being consensual and supportive of one another, a closer look
at their history and development demonstrates that they face similar challenges
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commofl to all congregations and fellowships - Messianic or not. While they
might deal with disagreements differenfly as a result of their particular culture,
they cannot avoid them altogether. Disputes have arisen in relation to
leadership as well as over other issues, such as the importance of establishirg u
children's and youth work in the congregation and conducting services in
Hebrew rather than in Amharic. The lack of attention given to the second
generation in the congregations is viewed by some of the members as a very
serious problem. Many of the children also find it difficult to understand
Amharic and would benefit more from programs in Hebrew.

Congregational leaders have often maintained ties with the evangelical
churches they were part of prior to their arrival in Israel and the question of
integration into Hebrew-speaking congregations is viewed'differently by the
leaders. Whereas the leadership of the Haifa Ethiopian Congregation (3-07)
would like to see his members find their permanent spiritual home in a
Hebrew-speaking congregation, the leaders of the fellowship in laffa (5-06) have
paid this question only little attention. Instead they have applied for - and
received - membership in the Fellowship of Evangelical Churches in Ethiopia.

It is difficult to give a clear picture of the number of Ethiopian lalish
believers within the Ethiopian Messianic Movement. Our figures are
conservative and built on information from members who are actively involved
in the work of the Amharic-speaking fellowships. Our estimate of adult
members of Jewish origin lies around 120, not includi.g about 30 non-Jewish
spouses. The number of children is 50. The figure of 400 given for members of the
congregation in Jaffa in their brochure seems inflated. The latter also states: "We
have national conferences three times annually with attendance normally
reaching 500." Other participants in the conferences give figures considerably
lower.

While a number of the Ethiopian ]ews are now integrated into Hebrew-
speaking Messianic congregations this figure still does not exceed 30 and is
already included in the statistics.

No formal connection exists between the Amharic-speakirg congregation
and the Ethiopian Orthodox Church in Israel.

Append ix 2z The Russian-speaking congregations

The word "Russians" is used in the survey in a broad and neutral sense to
include all those that have come from the former USSR. The large immigration
from the former USSR has had a large influence on Israeli society in general -

including the Messianic Movement. The appendix sums up observations made
in the survev.

49
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The impact began to be felt at the end of the 1980s and early 1,990s with the
collapse of the Soviet Union and the subsequent large waves of immigration of
Soviet Jews to Israel. The arrival of Russian immigrants has meant not only an
increase in members in already existing congregations but also an increased
number of congregations. Of the 81 groups included in this survey some 57
\^rere founded in the 1990s.

The fact that "only" some 20 of these congregations/groups were started by
Russian and have Russian as their only or first language does not adequately
reflect the situation. In other congregations established in the 1.990s, over 90
percent of the members are Russians and the work began mainly as an outreach
to Russians. This is true for 1-18, 2-10,3-77, and 5-L5 (see p.39).

In some of the Russian congregations translation is provided, primarily into
Hebrew. One should not draw from this fact the conclusion that just like there
are many Russians in Hebrew-speaking congregations there are also many non-
Russians in Russian-speaking congregations. This is the exception rather than
the rule. Israelis rarely make a Russian congregation their "home," but
examples of the opposite are easy find, just as the Hebrew influence can be
detected in Russian congregations where Hebrew songs are used together with
Russian songs. What influence the influx of Russians will have in the future on
the Messianic Movement in Israel is hard to determine. Until now very few
leaders of Russian-speaking congregation have participated in national
leadership events, although in several cases Russian members of Hebrew-
speaking congregations are part of the leadership team and do participate in
na tional leadership activities.

When asked about the percentage of new Russian members that were
believers before moving to Israel and what percentage have come to faith in the
country, most leaders reported half and half. However, most of the
congregational leaders were already believers in Russia, although some only for
a ferv years (2-1,5, 3-10, 3-14). Compared to the number of Israelis that have
come to faith during the same period, the difference is significant. Part of the
reason for this can be found in the special situation of immigrants. Life is still
urrsettled and open. Another cause, however, is to be found in the activities of
both the congregations and the individual members who have actively
practiced friendship evangelism and included non-believers in their
fellowships.

Similarity and differences among the Russians
The denominational background from which the majority of the Russians
believers come is primarily Baptist or Pentecostal. Only a few of those who have
beconle part of the Messianic Movement in Israel were associated with the
Russian Orthodox Church. It is our impression that new immigrants with a
Orthodox background have preferred a liturgical style of worship and can be
found in higher numbers among the Hebrew Catholics - if they are to be found
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at all within Jesus-believing community (see on 9-0L). Some of those with a
Baptist or Pentecostal background have been influenced by the charismatic
movement before they came to Israel and this in turn has influenced their style
of worship, although not necessarily tfieir theology. The different Russian
groups are sometimes described as "the quiet Russians" and "the noisy
Russians", where " qutiet" is used to describe traditional Russian Baptist or
Pentecostal groups, and "noisy" applied to those who use a more expressive,
wes tern-infl uenced charismatic style.

The questions of theology and identity that have shaped pre-1990
congregations have not (yet) significantly in{luenced the Russian congregations.
It is true to say that for the pre-L990 congregations it has been important not
only to be "Jewish" but also to be different from the gentile church. This has
meant a greater appreciation of the Tanakh, Jewish traditions, and biblical feasts
on the one hand, and on the other a lack of appreciation of the traditions of the
gentile church and its holidays.

The need to set themselves apart from the church cannot be found among
most of the Russians, many of whom find it natural to celebrate Christmas.
Some will even have a Christmas tree. That only limited emphasis is given to

Jewish holidays and Jewish traditions does not indicate a deliberate preference.
Rather, both the presence of church holidays and the lack of Jewish traditions
should be seen as an indication that little theological reflection has yet taken
place. Church as well ]ewish holidays are used as an occasion to come together
and to include new people in the fellowship.

The Russians also demonstrate the lack of any need to develop and maintain
formal ties with any foreign organizations, even when several of them perceive
themselves as the Israeli extension of an international organization (2-08,2-15,
3-72 ,5-04) .

Russians who were believers before immigration bring with them their
traditions, theology, and style of worship. It is not difficult to imagine that this
fact has caused friction and several examples can be presented (4-02, 6-02).
Sometimes this has resulted in " old" members feeling intimidated by the
presence of Russians who behaved differently and with whom communication
was difficult. At other times the Russians have found it difficult to become part
of tire group both because of theology and worship-style and have left to form
their own group.

It is to be expected that leadership strucfures are loose and formal statements
of faith do not exist when the short histories of the congregations are
considered, as well as (often) the number of years leaders have been believers.
But if the Russians within the Messianic Movement are similar to the Russians
in Israeli sociely in general one can expect that with time this will change and
the Russian congregations will significantly contribute to the Messianic
Movement more than just with regard to number.
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Without the Jewish believers in ]esus who have come from the former USSR
the numerical increase of the Messianic Movement in Israel would have been
significantly smaller (see tables, Chapter 6).



4. Summ ary of observations on other groups

This survey focuses on Messianic congregations in Israel. However, other
groups which for different reasons do not fall within this category are dealt with
briefly. In the statistic analysis only figures from the category "International
congregations" are included and only with regard to ]ewish believers in jesus

and their families.

Group 8: International Congregations
Eleven international congregations have been profiled in order to find out how
many Jewish believers worship in them. The results indicate that in nine of
these congregations less than 10 Jewish believers worship. In one congregation
tl're number is about 20 (8-05), while in another the total number of adults is 47,
plus 10 who are married to a Jewish spouse and form part of a Jewish
household. Children of Jewish households can be found only in this one
congregation, the Ki.g of Kings Assembly (8-03), where the total number of
children of Jewish believers is L4.

Ki.g of Kings Assembly is also unique among the international
congregations in other ways. The style of worship has a far more Jewish/Israeli
flavor than that which is found in for example many of the Russian-speaking
Messianic congregations. Since, however, it defines itself as an international
congregation it has been placed under this category. While no plans exist for it
to turn into a local congregation, one of its goals is to plant local congregations
and support the Messianic Movement. As the survey shows, some local
congregations have already been planted.

In 1999, Ki.g of Kings Assembly had a Hebrew-speaking fellowship in
which the majority of members are part of the international congregation but
also conduct an independent weekly meeting. We have included this group
together with the Messianic congregations (1-09) even though, according to our
definition, it falls under the scope of a home group. It is hoped that the group
will develop into an independent congregation. Concerning figures, see 1-09
and 8-03. In the final statistics the members of this group are counted separately
from the international congregation.

It may be asked why some Jewish believers worship in international
congregations when so many Messianic congregations exist to choose from. In
international congregations where the ]ewish believers are few - or only one -
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the causes are likely to derive from personal reasons, be it personal contacts or a
preference for the style of worship. King of Kings is according to its leader, a
large, stable, and well-functioning congregation and has been so for the last 16
years, and therefore makes an obvious choice for some people.

The total number of Jewish people in international congregations is 88, plus
13 non-jewish spouses and L4 children.

Group 9: Hebrew Catholics
As has already been mentioned, the primary focus of this survey lies on the
Messianic congregations/groups in Israel. The basic theology of these groups
mainly derives from a Protestant framework, even though some leaders within
the Messianic Movement will only reluctantly acknowledge this. Nevertheless,
it would be a grave mistake to ignore the Hebrew Catholics in this survey. That
is, people of Jewish origin who are members of the Catholic Church. Their
number, however, is not included in the statistic material. In dealing with the
Hebrew Catholics we have made extensive use of two contributions on the
Hebrew Catholic movement: an article by Lisa Loden and a lecfure presented
by Father Juan Moreno of the Pontifical Bible Institute, Jerusalem, given at the
Caspari Center, Spring L999. We regret the fact that we have been unable to
give Hebrew Catholicism the attention it truly deserves.

Obvious similarities exist between the establishment of Hebrew Catholics
and the Messianic Movement. Both groups seek to "reclaim" their Jewish
identity and create a more Jewish style of worship than found in the historical
churches. However, whereas the Hebrew Catholics desire to remain within the
Catholic Church, the Messianic Movement characteristically seeks to be
independent and to detach itself as far as possible from foreign organizations
and denominations.

In some areas the Catholics have been ahead of the Messianic Movement.
This is true regarding the creation of a Hebrew catechism (although people
within the Messianic Movement would probably prefer another word than
"Catechism") as well as in respect of the composition of music dissociated from
traditional church forms.

People within the Hebrew Catholic movement estimate their number at
between 400-500 persons in the different congregations. This figure has been
difficult to verify, as also an estimation of its division into members of orders
(priests, monks and nuns) and lay people. It is evident that the number for
active attendance is considerably lower than the number of membership in
Hebrew Catholic congregations. In conhast, much greater correspondence
befween membership and attendance seems to exist in Messianic congregations.

It must be acknowledged, on the eve of the third millennium, that the
majority of the Messianic Movement is not ready to embark on a closer
cooperation with the Hebrew Catholics. Sorne even find it difficult to regard
Hebrew Catholics as genuine believers. Although this issue goes beyond the
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scope of this survey the question could be raised, considering the lack of
conformity raithin the Messianic Movement, whether or not some Messianic
believers are not de facto closer theologically to the Hebrew Catholics than to
some individuals within their own movement.

In recent decades the Catholic Church has lost thousands of members who
have immigrated to Israel when one of the spouses was Jewish. Several reasons
account for the lack of absorption of these people within the local Catholic
community. This, combined with the fact that many Hebrew Catholics are non-
married priests, monks, or nuns and that the Hebrew Catholics do not actively
evangelize, raises questions concerning the movemenfs fufure.

Juan Moreno makes an observation when dealing with the Hebrew
Catholics, which is challenging for the Messianic Movement. He mentions that
some Israeli Jews are attracted to the Catholic Church precisely because of
elements which the Hebrew Catholics have tried to remove. Furthermore, there
are Catholics of Jewish origin who desire to worship in the way they were
accustomed before immigrating, which includes retaining a "foreign" language.

Without questioning the goal of leaders within the Messianic Movement to
rvorship in Hebrew and observe Jewish traditions one can ask if this path shows
sufficient consideration to new Jesus-believing immigrants and their
background. If they are not met where they are they might assimilate into Israeli
society but be lost to the Messianic fellowship. One might express it thus: While
the Messianic Movement desires to remove itself from the traditions of the
Christian Church and is eager to create an indigenous movement, situations
could arise when one might be required to compromise one's vision in order to
reach out with the gospel to as many as possible, including people with a
positive relation to the traditions of the church, e.g. the celebration of Christmas.

The main area of cooperation between Hebrew Catholics and Messianic Jews
so far has been related to the new translation into Hebrew of the New
Testamen| the closest relationship between the two groups seems to be found
among charismatic Catholics and charismatic Messianic Jews.

Group 10: Other Groups
Some of the five communities in group 10 might disagree with where and
together with whom they are grouped. This categorization derives solely from
practical reasons.

The Beit-El Community (Eurma Berger Group) consists mainly of German-
speaking people who have moved to Israel or people who are in Israel for a
temporary period of time. The community is not evangelistic and very few Jews
are affiliated with the community. Although the community received a lot of
negative attention in the press in the late 1960s and early 1970s because of land
purchases it has later developed good relations with its neighbors.
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The Ir Ovot Community led by Simha Pearlmutter would seem to be in
decline and has isolated itself from the Messianic Movement; it is described by a
previous member as a cult.

Two of the Adventists communities, Church of God (Dugger) and the
Davidic Seventh-Day Adventists, are very small and together possess less than
a handful of Jewish members. We estimate that altogether the four mentioned
communities have less than 20 adult members of Jewish origin.

The Seventh-Day Adventists, however, have grown in recent years. This is
not due to evangelistic outreach, since the movement in Israel wishes to be
sensitive to the situation in Israel and therefore abstains from any evangelistic
activities. Rather the increase, from some L5 members of the community in the
early 1,970s to some L70 adults, plus 70 children in 1999, is primarily due to
immigration from the former USSR and in this regard resembles the situation
within the Messianic Movement.

Group 11: jehovah's Witnesses and the Mormons
We are aware that includi.g the Jehovah's Witnesses and the Mormons in this
survey runs the risk of underscoring the myth perpetrated in the Orthodox
press and by anti-missionary organizations/ namely that they do not differ from
the Messianic Movement and that they all together are "cults." Since, however, a
theological gap exists between the Mormons and the Jehovah's Witnesses on the
one hand, and between these two groups and the Messianic Movement on the
other, we do not subscribe to this belief. Nevertheless, once again it cannot be
denied that, in the eyes of Israeli observers, the Jehovah's Witnesses and the
Mormons alike form part of the "Christian" religious picture.

Two observations are appropriate:
7. lehoaah's Witnesses are equally if not more active than the Messianic

Movement in presenting their message. They are the target of similar
harassment and opposition. lf it is true that the movement n 1999 has 1000
members as reported in the press - compared to 60 in the beginning of the 1960s
- it has grown far more rapidly than the Messianic Movement. However, it has
not been possible to verify this figure nor to estimate how many of the possible
1000 are of Jewish origin. We would not be surprised if the official figure was
considerably lower than 1000.

2. The Mormons do not, by their own admission, actively promote their faith
in Israel and have in fact given the Israeli authorities a promise not to
"proselytize" in the country. In our opinion they have paid a high price to be
aliowed to establish their center on Mount Scopus by giving such a promise.
Considering the importance Mormons give to bringing their message all over
the world, this represents a significant compromise and can serve as a warning
to the Messianic Movement, foreign organizations, and churches not to make
agreements with the authorities which make evangelism illegal.



5. The quest for realistic figures of |ewish
believers in Messianic congregations

One of the survey's primary goals is to arrive at a realistic figure concerning the
number of congregations presently in Israel and the number of their individual
members. It is obvious that also non-Jews are members of Messianic Jewish
congregations. These are not called Messianic believers in this survey because
this term can easily be misunderstood (.f. the remarks below on MAC's
demographic profile); in our breakdown of members these are placed under
"Non-Jewish." For Messianic Jews or Jewish believers in ]esus the term
"Jewish," in a very broad sense, is employed (see below).

Number, location and year of founding.
With 81. congregations and house groups included in the survey we dare to
claim that should some groups have been omitted it will not change the overall
picture in Messianic congregations in 1999. An approximate figure for home
groups is given below. These home groups belong to the congregation within
the respective districts but are not necessarily located within these dishicts.

The geographical division of the congregations and house groups is as
follows

District 1: lerusalem.In total, L9 groups:
15 congregations and 4 house groups. Some 20 home groups.
District 2: Northern Israel.In total, 1,6 groups:
13 congregations and 3 house groups. Some 30 home groups.
District 3: Haifn.In total, 14 groups:
13 congregations and L house group. Some 45 home groups.
District 4: Central Israel.In total, 6 groups:
5 congregation and L house group. Some 15 home groups.
District 5: Tel Aaia.In total, 15 groups:
15 congregations and 0 house groups. Some 20 home groups.
District 6: Southern Israel.In total, 9 groups:
7 congregations andZ house groups. Some 10 home groups.
Area 7: ludea and Samaia/West Bank.In total, 2 groups:
1 congregation and L house group. 0 home groups.
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The survey shows an enormous increase in number of congregations and
house groups founded in the 1.990s. The list below shows when still-existing
congregations were founded. Some of these began as house groups prior to the
time indicated here.

Before 1948: 2 (3-02, 5-09).
In the 1950s: 5 (1-10, 1-15, 3-01., 5-08, 5-11).
In the 1960s: None.
In the 1970s: 7 ('l.,-05,'1.-13, 2-04, 4-01, 4-02, 5-03, 6-03).
In the 1980s: 10 (1-03, 1.-11.,2-01,,2-06,2-12,2-1.4,4-03,5-06,6-05,7-01).
In the 1,990s: 57 (the remainder).

Of the 57 congregations and house groups founded in the 1,990s some 25 are
Russian-speaking or are led by people who have come from the former USSR.
This observation does not give the full impression of the increase of Russian
believers, since many have found their spiritual home in Hebrew-speaking
congregations.

Of the 81 congregations and house groups there are 5 Amharic-speaking
congregations and t house group.

At the end of this chapter under the sub-heading "From half a dozen to
6000-7000 Messianic letaish believers in Israel?" information is given on what
has been said concerning the number of Jewish believers in Jesus and the
number of congregations in the recent decades.

The need for realistic figures and a clear terminology
The need for a realistic figure for Jewish believers in Jesus is clear from the
following.

When leaders of the Messianic Movement in Israel were asked about the
number of Messianic Jewish believers in Israel many responded: "I don't
know!" ot "l have no idea." When pressed to give an answer we received 33
different answers. These last estimates are divided as follows (the figure in
parentheses indicates how many have guessed so):

500 (1); under 1,000 (1)
less than 2,000 (1)
2,000 (4); 2,000-3,000 (3); 2,000-4,000 (1)
over 3,000 (1);3,000 (1);3,000-4,000 (3);3,000-5,000 (1); 4,000-5,000 (1)
4,000-6,000 (1)
5,000 (1); 5,000-5,000 (2); 5,000-7,000 (5); 5,000-10,000(1)
6,000 (1); 6,000-7,000 (1); 6,000-10,000 (1)
7,000 (1)
50,000 (1).
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In other words: the impression of the number of Jewish believers in Jesus varies
considerably among the leaders of the movement. Considering that a similar
statistical analysis has not been conducted rp until now, this is perhaps not so
very surprising. The large figures do not necessarily mean that one has
consciously attempted to inflate the size of the movement. Some of those who
said between 5,000 and 7,000 referred to information from the Messianic Action
Committee (MAC). Let this be very clear: We are not saying that MAC claims
that there are 5,000-7,000 lnaish believers in Jesus in Israel. MAC claims that
there are 5,000-7,000 "Messianic believers" in Israel.

The need for a clearly defined terminology and the fact that terminology can
be deceiving - is demonstrated by an example taken from the Messianic Action
Committee (MAC). The MAC Freedom Report (No. 53, October 1998) includes a
section called Demographic profile of Messianic believers in Israel, under which
it reads:

"Numerical estimates of the number of Messianic believers in Israel range
from 5,000-7,000 individuals. A mid-range figure of 5,000 would be the most
agreed-upon. With such small numbers it might be more accurate in Israel to
call us a phenomenon, rather than a movement. There are 53 congregations and
approximately 70 independent home groups."

At first glance, one gains the impression that the numbers being quoted
relate to Messianic lewish believers in Israel. Carefully scrutiny reveals,
however, that the term Messianic believers in Israel refers to Jews and gentiles
("born-again Christians of non-|ewish descent ..."). It is also not clear if the
count includes Arabs (Evangelicals), a definite possibility. When Jewish
believers in ]esus are specifically meant, these are referred to as "Messianic

Jews" or "New Testament believers of fewish lineage."
In other words: the figures stated in MAC's demographic profile of

"Messianic believers" in Israel include non-Jewish believers, although people
reading the profiles read them as if they talked specifically about lewish
believers. It must be noted, however, that statistical statements regarding the
number of believers within the Messianic Movement in Israel expressly state
that the congregations are composed of Jews and non-]ews.

The survey also endeavors to give a general idea of what persons
(Jewish/non- jewish) are regarded as members or part of the congregation's
"core group" by dividing adult members into 4 categories (see below). The
survey consequently intends to give a rather precise number of how many

Jewish believers in Jesus are affiliated with a congregation or independent
house group. The survey does not say anything about the number of lrws who
believe in Jesus in Israel which is another question.

Similarly, the statistics are presented in a way as to assist in determining the
percentage of Russian Jews in the Messianic Movement. This helps determine
the numerical increase of local Israeli Jews within the latest decade.
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Chapter 5

Specifications and uncertain factors
Some specifications and uncertain factors concerning the figures need to be
mentioned.

The danger of giving unrealistically high figures is well known among all
movements, especially when the numbers are mentioned for the purpose of
securing financial aid. Thus many congregational newsletters run the risk of
speaking enthusiastically about the growth and openness for the gospel in
Israel. Merely examining the number of reported baptisms would reveal a
significant disparity between the figures quoted and the growth rates "on the
ground."

Generally speaking, congregational leaders very rarely underestimate
figures in reporting on their own work at present or with respect to their own
members, while the tendency to overestimate is very rare when they relate to
the past. A good example of this phenomenon can be found in 1983 in Hayahad,
the then English-language Baptist organ in Israel. Referring to a conference
which gathered L35 "Hebrew believers" at the Baptist Village, the editor says,
"It was not too many years ago when the number of Jewish Christians or
Hebrew Believers could have literally been counted on two hands" (Hayahad
32/1983:1). However, this is an understatement with a vengeance; it creates in
the reader the impression of enormous growth. The growth of the BOs is
compared to "not too many years ago." It would have taken extremely large
hands in the 60s or the 70s - and unnafurally many fingers - to count the Jewish
believers in Jesus 6f tf," 60's or the 70s in Israel "on two hand.s" ... "literally!"

It may be said that when it comes to supplyiog statistics, the leaders of the
Messianic congregations do not differ from leaders elsewhere. Nevertheless, we
presume that the figures given by the leadership in this survey can be
considered realistic with the following provisos in mind:

1. Compared to previous statistical estimates, this is the first time such
figures are based on information conveyed by the leaders themselves. In some
few cases we have provided our own evaluation, based on information made
available to us by sources other than the leaders. Such cases are clearly noted
and while our estimates might be erroneous the total figures will not change
significantly.

2. We have gained the impression that leaders have in fact made their
evaluations either on a membership list or congregational phone list. In a few
Russian congregations the numbers of jewish believers is surprisit gly high
compared to other Russian congregations whose non-Jewish percentage is 40-
50. We have nevertheless accepted these leaders' figures.

The four-fold division
To gain an overview of Jews and non-jews in the congregation we have divided
adult members into 4 categories:
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1. Jewish
2. Non-Jewish but married to a Jew.
3. Non-Jewish but with Israeli citizenship (Arabs/Palestinians included)
4. Non-Jews and without Israeli citizenship
Some astonishment - and criticism - has been expressed that we could

divide the congregation into such "simplistic" categories. Some respondents
have maintained that even such basic categorization creates an unbiblical and
theologically-unsound division. The congregation made up of Jews and non-

Jews/Gentiles is one. We fully agree with this viewpoint. The categorization has
been created solely for statistical and missiological purposes - i.e., to ascertain
how many Jewish believers in Jesus there are in Israeli Messianic congregations
on the basis of information supplied by the local leadership.

The four-fold division has disturbed some leaders for other reasons. Some
have claimed that they do not have sufficient personal knowledge of the
"members" to make this division. Only a few have flatly refused to respond and
one leader was of the opinion that it is wrong to count, referring us to Kiog
David's census. In those cases in which we have been given an approximate
figure, e.g., 15-20, for statistical purposes we have taken an average, L8. When
the survey gives very precise figures, these are therefore in certain instances
more precise than those given by the leadership.

Cortcerning the number of adults and children: The survey does not say how
n-rany of the children are Jewish. However, we set up here a category designated
"Jewish/Israeli household," by which is meant a family with at least one Jewish
parent. This category enables us to ascertain how many persons - adults and
children live in what they themselves perceive to be a Jewish/Israeli
household or "family."

Category I includes Jewish believers in jesus. Our definition of who is
considered a "Je*" is broader than that of the halakhah, which regards
someone born of a Jewish mother to be Jewish. In this survey we also include
those who have come to Israel under the Law of Refurn, whose stipulations only
require that one grandparent is Jewish. The survey does not specify how many
of those labeled Jewish believers in Jesus are Jews according to halakhah.

Category 2 "Non-Jew but married to a Jew makes" makes it possible to
determine the intermarriage rate among Jewish believers in Jesus in Israel. The
survey does not specify the number of men and women in this category.
Therefore we do not pronounce on the children's identity as ]ewish or non-

Jewish according to halakhah.
Category 3 includes gentiles who have obtained Israeli citizenship and

Arab/Palestinians worshipping in the congregations. In this category is
included also persons with permanent residency in Israel.

Category 4 includes expatriates, some of whom may have lived in the country
for a considerable period of time, e.8., staff in expatriate organizations,




